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SIR, 

IT was but lately, on account of fome avoca- 
tions, that an opportunity was afforded me 
of reading over your Treatife upon Neceflity ; 
which however I had for fome time longed 
to accomplifh: as it was a fubjeA, which I 
had much confidered; and had indeed long 
fince, for my private fatisfaftion, written down 
my thoughts upon it. When I did at laft 
take your treatife in hand, I forrned a re- 
lolution not to be too hafty in myconclufions: 
but to read it over with that attention and care, 
which every thing defcrves, that proceeds from 
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a pcrfbn fo juIHy cclcbrateds as Bf . Prit^ftijFi 
It will be unneceffary, and idle, to detain you 
with any further prefatory difcourfe : on 
which account I (hall only take the liberty of 
giving you this Ihort information at fetting 
out, that I cannot by^ any means accede to the 
principles, which you lay down ; nor abide by 
your conclufions. Upon-the mod diligent in- 
quiry I am perfuaded, that mankind have a 

felf-dcterroitting . power. That \\p6n mat^rib 
deliberation, and juftreafoning, they can make 
a free and proper eleftion : and can not only 
choofe, but reje6b, as fhall feeiri beft to their 
judgment. In fhort they are not tied do\^n by 
that abfolute Neceffify, under which you lay 
them: nor are afFefted by that overbearing 
influence, and chain of caufes, which accord- 
ing , to your opinion have been irrefiftibly 
operating from the very commencement of tinrre* 
You fay in the courfe of your treatile, thatthe 
Neceffity, of which you treat, is not the Pre- 
deftination of the Calvinifts^ nor the Fate of the 
Ancients : (Preface, p. xxiil.) a circumftancc, 
which I Ihall not take upon me at prefent to 
controvert. This is certain upon your own 
evidence, through the whole courfe of your 
writing, however you may fometimes foften 

7 and 
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tfhd qualify it, that the Neccflity, of ^Wch 
you treat; is no other than fixtd Fate; arid uri^- 
avoidable * Predeftination* 

SECTION I. 

, - - . 

YOU may perhaps in fome degree anfwcr 
me, by faying, that at your very beginning, 
when you take in hand to treat of Liberty anc^ 
Neceflityj you give full fcope to the powers 
of man: and allow him alKthe freedom that 
can be wifhed, in refpedt both to thinking and* 
afting. It muft be confeffed, that you do f 
but kpw this correfponds with your aflertions 
afterwards, will be our future conflderation. 
It may be want of.difcernment on my fide, 
which prevents my uniformly perceiving the^ 
force of your arguments : but to the beft of 
my judgment, the conceflions, which yoii make 
at the beginning, are inconfiftent with what 
you fay afterwards. They feem to be contra- 
diAed through the whole courfe of your trea- 
tife. However, as you aflure us, that philofo- 
phical neceflity may be made to agree very well 
with human freedom, let us apply to your own 
words, where you firfl: fpeak upon the fubjc6t. 

^ Sec p- i6z, 

B 2 1^ 
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• In tbefirji place ^ I would ohfervey that I allow 
to man all the liberty or power ^ that is poffible 
in itfelf, and to which the ideas of mankind in 
general ever go ; which is the power of doing 
whatever they will or pleafe, both with rejpeEi 
to the operations of their minds ^ and the motions 
of their bodies, uncontrolled by any foreign prin^ 
ciple or caufe. Thus every man is at liberty to 
turn his thoughts to whatever fubjeSl he pleafes, 
to conjider the reafons for or againji any fckeme or 
propojitiony and to reflell upon them as long as he 
Jhall think proper j as well as to walk wherever 
be fleafesy and So do whatever his hands and 
other limbs are capable of doing, p. 2. I pafs 
over the paflage^ which you quote from Mr, ^ 
Hobbes, as well as that from Mr. WoUafton. 
The latter gentleman, a perfon of great learn- 
ing, was a ftfong advocate for human liberty, 
and has brought the cleafeft arguments in de- 
fence of it : and you tell Us that you allow 
them, p. 3. Now, if I am hot under an illu- 
lion, the whole feems to me a paradox t 
nor can I account for your making thefe con* 
ceflions 5 as they feem fo inconfiftent with the 
f)rinciples, which you elfewhere maintain. And 
though you may with great ingenuity attenuate 
and foften, what you fay, and make ufe of 

many 
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many reftriftions ; yet I do not fee, how you 
can abide by what you have allowed; and 
make any compromife between freedom and 
neceJQity. You acknowledge in your preface^ 
that you have given up the dodtrine of liberty. 
Pref. p. xxxi. And in another place you tell us^ 
that the two fcbemes of liberty and neceffity aS- 
mit of no medium between them. p. 84. How 
can thefe jarring principles be made to agree?' 

t 

As you have however in the paflagc above 
given your fanftion to human liberty j and al^ 
lowed it its ftill force in refpedt both to thoiight 

w 

and aftion, uncontrlsJkdf iy any foreign power \ 
let us fee by what means it is, that you bring, 
it afterwards under the thraldom of neceffity i 
and how can you reconcile what you have faicl 
in one place with that, which you maintain in 
another ? It may poffibly be want of percep-^ 
tion in mej but after the conceffions made 
about human liberty, I do not fee What there 
is, of which you can poffibly abridge nt. Let 
U5 then, without any rcferve, have in the moft 
clear and precife manner your opinion \ipon 
this fubjeft. Your wordis are thck.^yfll thi 
liberty y or rather power ^ that I fepy- a imn' has 
not J is that oi dioing Several things, "when all 
.1 B 3 tlv^ 
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^^he pceyious circumfliances (indffdiitg ff>e >^« 
lOf hi^;jiwjd» :««^ ^<J y^.ws of ,things) are fne- 
^MyJhffm^' ,p..7«. ;It..itviy,be, as I -h.av^lbfi- 
/ore foidi ^ ^4nt of a^iirfvPAfion in rw; .feyt;! 
.cannpt ,^m reputedly .<:oofi4f ring the pri^r 
Wifeijfee the fqrce of this iUfgument. J5qwte«er 
Jet u^ JToUaw yo.u, . j^s yop pwce^rrrS* flK2«/. J 

^ontifidfyris, that, mib.^hf0mA^e;^^\mkidii 

the fame ffirength of apy ffn(i€ular SuB^tiiM f^-^ 
ample i and the fame views of things ^ as any objeSl 
appe'aring equally deftrahUy he.wouU aliUfays.^ yo-^ 
lufftarily, make tbe faf/^e . cjbficf, and come to tb^ 
fame determination. For i^ft^nce^ if I make any 
farHculax choice to-df^y I fboM hav^ done fjfff 
ff^fneyefi^day^ andfh^ll dp the faip,e to-iffor^ow^ 
frat^e^ there be no cffopgfin thejifite qj my 9f^n4 
reusing th^ objeH of my choice. Permit ^e for 
to ftoflfhw ^^^ ^ P?^V^^ ^P order to rerp^rk^ 
ihaj^il. thi^k it irppoffibjefpr^ per^n 19 \^t fo 
F«9i^4yJn'^^^ ^"^e iftate pf ,q[>jnd Md^:body, 
^ .!? ^PF ^(^riM^ i afjtff any m^y^ o£ 
W' -.P^if^A the ;QfHRdaf..f>ft;en fq ^^^ 
9k9}i^^9^^.^PA^ri(^ choofe, as 

dcf #oju . , So th^t j£ .,i§ > v4ly cre4il»Ip, df a? 
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huB^r^dJottcry tickets in a ieries of numbers 
M^ere 44^4 before a^erfon^ void^ pf all whim and 
pirpjudice^ who was to. choofe onci he would 
Kifhgn^atjndifference lay hk hand upon that 
Mfhi.?!?^ might fcem moft readily to prcfent itfelfT 
Ijf the fame were tobe;poKppned for a day of 
VffQ, i^ would bejuft aa hundred to one, whether 

iKrinade the fai^e i(H>tion. But in reality no 

• -■• 1... .' 

i^nd is fo.conftant, nor body £0. uniform, a^ 

jq . be at different intervals ^recifeJy the fame. 

• » - ♦ . .,.'.■_ . ■ , , 

f. 7^ But fliould we grant your premifes, ftill, 
if in the fame circumftances repeated a man 

^ould always^ as you allow, voluntarily makt the 

'■'■*. ' ,■.■•■•."" ■ * ' ' • ^ 

:{am choice : it is plain, that Jie ,wauld not dp 

it aeceflarily i and muft therefore be at all times 

ifi a ftate of liberty. For though a perfon 

were to repeat the fame aftion ever fo often : 

yet if he does it voluntarily, he muft be in re- 

Ipeft to choice free. You ^an never from a 

yoluntary aft infer neceffity. , 

I am fprry for . this interruption, and will 
now give the fcader your farther elucidation of 
.the premifes*r— /« other words, I maintain that 
there is fome fished Jaw of nature rcfpefting the 
will tis well 4S the other powers af. the mind, and 
tviTf, thing elfe in the conJHmi(m of . nature y and 

B 4 ' tfeat 
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that eonfe^uenffy it is never determined without 
fome-real and apparent cdufe ^'foreign to itfelf^ i. e. 
without fome motive of choice y or that motives in^ 
fiuence us in fome definite^ and invariable manner: 
fo that every volition^ or choice^ is conjtantly re- 
gulatedy and determined, by what precedes it. 
Permit tne here to rfiake a Ihort paufe, and 
confider what has been faid j for being rather 
ihort-fighted I am apt to overlook the cliiti 
which (hould lead nic, and am foon loft in ^ 
maze. As to nature and the' law of nature I 

know not what to fay about them. They feem 

• . . • 

to be tenris, to which we have often rccoiirfe 
by way of fubtcrfuge, when we are treating of 
properties, for which we cannot account. But 
upon this I (hall not dwell ; as that which fol- 
lows demands our immediate attention. For 
you affert, if I miftake not, that the mind with 
all its powers, and particuliarly the will, is ne'^ 
ver determined without fome real or apparent 
caufe^ foreign to it f elf. p. 8. Now I am as 
much at a loft as I was before. For it feems im- 
poQible to make, what you fay here, confiftent 
with that, which you maintained above. In 
this place the will, and the mind in general, 
muft be determined by a foreign caufe : if we 
look but fix, pages backward we find -juft the 

contrary 
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contrary affcrtcd-^'y/2:. that men are quite free 
t6 do, whatever they will or pleafSy both with 
reJpeS to the operations of their own minds, and 
the motions of their bodies, uncontrolled by ofFf 
foreign principle or caufe. p. 2. This feems to 
be an abfolute contradidion : but pofllbly as 
we go on we may have It cleared up. To 
proceed rhtn.r^And this conftant determinati0t 
of mind according to the motives prefented to us, 
is all, that I mean by its necejfary determinatiM* 
This being admitted, there will be a necejfary con^ 
neStion beptjoeen all things pafi, prefent, and fi 
come, in the if)ay of proper caufe and effeft, as 
much in the intelleSual as in the natural world \ 
fo that how little foever the bulk of mankind may 
be apprehenfivd of it, or ft agger ed by it, accord^ 
ing to the eftablifhed laws of nature, no event 
could have been otherwife, than it has been, 
is, or is to be, and therefore all things^ paft, pre- 
fent, and to come, are precifely, what the Author 
^f nature really intended^ them to be, and has made 
p9*oviJi(m f^, p. 8. I take the liberty to make 
anfwer, that in refpeft to the Author of na- 
ture, I think that we often introduce TittVi^ with 
too little reverence, and determine about hii 
purpofes too bol(5ly. And it feems to nie ifli- 

• * • 

explicable^ thatcthisLaU^wife Bdhg flfould givfe 
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to man a full power, of choicCjr which .you^^fj:; 
low, that he did : ^nd that be.Jhould at fhs 

iame 4;ime lay .him under an. irrefiftihle ^nftur 

«,.._ ■•• , 

fijtjfCj^ j^od\rc»derxhe gift^uleld^ ai;id.aboruve; v 
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' whic^yoir crypto enforce the fame ddi-* 
lK9ft*f^m\(ke:t^j^ and eff^a:^ 

W^ b^vc pc«ceivjp<J.abay^y ^h^j the imad of maiii 
I^Mch lY^ faid tt> be^Mite At Jilberty either w 
f^o9;(e or [T^jf <3::i ^d in al^ k& <3^^i9^ions free 
fisqij? ^i^.^eigft pQwer and fmjp^iHii is at laft 
tv^ down by a blind neceffity, ^iid is obliged to 
i^i^enpine by an mernal overbearif^ inflfttenc^ 
fp that whatever; ha^ happer^; Cpu}d npt ^ hav^ 
bieen^ otberwi^, ' according to - tie: Jmd lams ^ 
nature. You. go on to e9i;plai|i i%r^^v what: 
^u hav€ |;>efi^e fai4> Yiau inlbrm us^ ,thac 
4^re is a ferie;^ Qf parts^ which are conned:cd 
JiiKe. the UfiM [ of' a chain : and that thie^ oe^ 
i^V4ly foUow pn^ after another r and'a«e 
j^);pe»4?Pt upon a firft moverj whof^ orig^id 
#f?prgK^P*fl^:^l^^^gh.: the whpltrir-y> tkW'We^ 
Jfff tke^^fund^eHe^d Hwsrpf tievfjftm- wire 

9b9»gfdrM^ "mU te hmfflfi^i:.tkfi^ (Hiy^ivefff 

fiould 



Shi pce^ye-p^^.v^kre uiUliard^h^^ refis..is\w^ 

mtfieittifiunding its sn^h^g^againft.evetfim^ 
aiher boiis^. or ,tbf.fider of the tabk. p* >^ ;m^ 
I hopci 1 baye. not tnifquDtcd jypur .words^ iVfA 
Hufrepiprc&i;^ your meapiog. You, ^go cia.tjl 
^fiU ruS) itfaat tbis.cbmttiof: cankfet offdiffieffs >cMfu^ 
hh^myipit lr^fu^,a$r(mfi9ninihc^£Qj^tniiim 
fifnatut^y rss thai tbcifame .eunU JbaS dpi -Jilnsb- 
imnfy. fidid'af the^frtadkig drcMmfiatt^es. J^uUf 
tafi, indee4 if.mgixtM 4rufy.fiUdy that Mypoi^ 
ficuk^tvsxt^mgbf bait^ i^tn o^htt^ijl ^than if 
"was^ :ii£fSi ha%itig ^^ ^ytd\i^am p^avifemin'^iSli 
Jams ef^^Miififar 4ite$miiiing it tg kt fbisfOihi^. 
tba^itlMy, But thin tils ^iv^^tl^ li^t^beii^^ fr$^ 
ctded hy finy circumfiducesj thaf deta^minetL it t§ 
hi fifiaf .it.^aty would hi oiL effiS w^tiMt a 
caufe^ . sfAT a caufe ^tm^t ke defined jt^^h -airf 
thing hti- . &LGh pneviou^ drcumftaocQii jas^ <at|{ 
conftaatly followed % z certain ^effb^^j tbi 
conftancy cf the -refuit making us C0nclud&^^^bai 
ibtfy^mu^. hi. a .fulfijuen^ reaf^. in thi ^suupe'^ $/ 
the. things , why ityJb^uldbe^^4iducidAi^4hofi-4i^ 
cwt^kfmess^^ 4f that in^all eafis^if thirMJkli^ U 
diffiocil^ tUbcr tbs circumft^ances^ muft^ haw^bien 
^ffmnt, ^^jlbertwenem ^mdumftamei^ wifit^ef 
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mrrefponUng to the difference of the refidti an4 
eonfequewnly the effeU was without any cauft at alU 
r^befe maxims are univerfal^ being equally af- 
pBcahle to all things, that belong to the conftitu^ 
thm of nature corporeM or mental, &c, p.'io, 1 1, 
I mufLconfefsj that I do not perfeifQy. under^ 
ftand this procefs of your* argument : however 
I quote at large ; as it may meet with,others> 
who . a^e. blefled with a better apptehenfion. 
Tlie^famc planner of reafoning is purfued> 
p. I J. A f articular determination of mind could 
nQt have been otherwife than itmas, if the laws 
^nature refpe^ing the mind befucb, as that the 
fhm^ determination fball confiantly follow, the fame 
fiat4 efftlind^ and the fame views of things^ And 
it could not be poffibk for any determination to 
have been otherwife than it has been, is, or is to 
iCy unhfs the laws of nature had been fiich^ as 
that though both thefkate of mind, and the views 
^f things, were the fame, the determination might 
or . might not have taken place. But in this cafe 
thi/Jetermination muji have been an effeS witb^ 
out a caufe, becaufcin this cafe,, as in that of the 
balance, there would have been ^ change of fitua^ 
tion without any previous change of circum- 
ftances : \and there cannot be any other definition 
of an eJSea without a €4i%ft. ^he .sppli0Uion of 

the 
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the tfrm voluntary to mental determinations can^ 
not pqftbly make the leafi difference in this cafek. 

If the laws of nature be fuch as thai in given 
ctrcumjiancesy I conftantly make a definite cboiciy 

• 

my conduct through life is determined by the Being 
who made me, and placed me in the circumjiances 
in which I fir li found myfelf For the confe^uence 
of the firft given circumftances was a definite 
voluntary determination, which bringing me 
into other circumftances was followed by another, 
definite determination. Upon no fcheme wbat(vet: 
can this chain of fituations of mindj and ccnfequent • 
mental determinations^ er of caufes and effeSs 
he broken^., Beftdes if one effeSl might takepUice 
without a fufficient caufe, another, and all effeitSy 
might have been without a caufe : which entirely : 
takes away the only argument for the being of ^ 
God. p» 14, 15* I would not willingly cavil: 
and I fhould be forry to do any injuftice to 
your arguments- I can perceive in them much 
labour and fubtiltyj but they confound rather 
than convince : fo that, believe me good fir, 
I fcarcely know, where I am; or upon what 

ground I ftand. I have been one while told, 

• * • • 

* See p. 17. concerning this indiflbliible chain of cir- 
cumftances and eiFe^s* 
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from chance* But chance docs not in realifjr 
cxift, and the term Aould be banifhed from 
all philofbphical inquiries* Chance and con- 
tingency are quite oppofite to your princi- 
ples, who reduce all things, even our moft 
airy thoughts, the wild flights of imagina- 
tion, to the rigid rule of caufe and efFefl:. 
This contraft therefore with fubmiflion cannot 
be admitted. And in refpeft to what you have 
laid, that voluntary is not oppofed to recef- 
fory^ but only to involuntary ; what is involun- 
tary but another word for neceflary ? They feem 
to itie to be in a manner fynonymous. What- 
ever we do involuntarily we do by neceflity : and 
on the other hand, when we aft voluntarily, 
we zBi freely: fo that when we bring invo- 
luntary in oppofition to voluntary, it is the 
fame thing as oppoling neceflity to freedom. 
As the premifes do not feem to be good, I 
pafs over the inferences, which are made from 
them : as well as your anfwer to fome of your 
opponents, who have differed from you in 
opinion. Towards the concluGon you repeat> 
that there are motives, to which man is obliged 
to fubmit s and // in fa£l he never do a£l con- 
trary to their influence^ it can onfy be becaufe he 
has no power fo to do : and therefore he is fubjeSt 

to 



h an abfolute neceffityy ScQ. p. i8. I mention 
this to fhew aft^r all your concefSons the ulti- 
mate to which you bring us. 

. • - 
As the whole of your fyftem is founded upon 
the doftrine of caufe and efFed 5 it may be 
^orth our while to confider what you have 
been pleafed to fay further upon this fubjeft. 
iTou maintain, that there is a necejfary connexion 
between all things^ fafi^ prefenty and to come^ in 
the way (^ proper caufe and effeHy as much in the 
intelleSlualy as in the natural world: fo that how 
Uttlefoever the bulk of mankind may be apprehen- 
five of ity or ft agger ed by it ; according to the ^a- 
hlified laws of nature ^ no event could have been ' 
btherwife than it has been, isy or is to be. p. 8. 
^he like is again enforced p. 13 — // could not li 
pojjible for any deterfnindtion to have been other^ 
wife than it has, iSy or is to be. And further 
you fay> that as a nian afts at one time, fo he 
would aft at all times in the fame circum- 
ftances : For inftance, if I make any particular 
choice to-day y IJhould have done the fame yefler^ 
day and fhall do the feme to-morrow^ provided 
Jhere be no change in my mind refpeSing the objefl 
vftj^e choice, p. j. The limitation at the clofe 
feems unncceflaryi becaufe there can be no 
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dut^e in a mkid>. which is uziiforttdy afted ^om 
Jby the fame foreign pov^r. F^r jeu tnainNnn^ 
that there is a fixed law^f nature reJpeSfing the 
wilL^ p. 7. The fame influence muft produce 
iike cffefts: And you further intimate, p. 9. 
as well as in other places, that there was an 
criginttl fyftem eftabliihed, and a primary itn- 
pulfe given, upon which every thing depends y 
end unle/s the fundamental laws of the fyftem wert 
tbangeij it would he impoffibky 'that any event 
fhould have been otherwife than it was : jufi as 
the precife place^ where a billiard-ball refisy is ne- 
cejarily determined by the impulfe given to it at 
firfty notwithfianding its impinging againji ever Ji 
many balls y or the fides of the table, p. io« You 
elfewhere take notice of a vaft feries of events^ 
which you term an indiffoluble chain of circum^ 
fiances and effeSiSy fo that nothing could have been 
Otherwife than it is. p* 17, All thefe events 
took their rife from an original impulfe,.which 
has beeh carried on for ages through the whole 
fyftem : and is termed a law of nature. What- 
ever therefore a perfon does at one time, he 
would in the fame fituation do at another : and 
i& both fituation and difpofition are determined 
by the fame influence and law, which you at 

other times comprehend under the term necef- 
^^ fityi 
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lity; a man, if in the fame fitUatidn, Wbulc! 
after the greateft interval of time aft precifely . 
In the fame manner. This, Sir, is your opi- 
nion: by which yoii endeavour to fheW that the 
will is not free*, and, as you prefume, that when 
the fame objefts are prefented, it would at all 
times make the fame choice, you from hence 
conclude that it is under an unavoidable ne- 
ceflity. Thefe laws, and this neceflity, ex- 
tend to the phyfical as well as the moral and 
intelleftual world. From thefe principles, 
which you lay down, that all in the fame fitu- 
ation would after any interval aft pfecifely as 
they have done, it follows, that if the world were 
renewed, all the fame occurrences would necef- 
farily happen again. If after ever fo many my- 
riads of ages a man were formed in the fame 
manner, and in the fame circumftances, as th6 
perfon from whom we are all defcended , ht 
would aft exaftly ai Adam is prefumed to 
have afted : he would have the fame pofterity : 
they would travel over the fame ground 5 find 
out the fame arts at the fame periods ; and 
perform without the leaft deviation all and 
every of thofe things, which have been alr^ad/ 
performed. Every ftep, they fliould take, 
would be found the fame : every look, evcr^ 
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turn> every involuntary gefture, would be rc- 
peatcd. The winds would blow with the fame 
variation; the rain muft fall to a drop, and 
even the thoufandth part of a drop, as it 
had done before. The very duft, and the 
fmalleft motes, which float in any medium^ 
would be in number and quality the fame. 
For according to your principles the fame ori- 
ginal impuife muft be attended with the like 
confequences. And if we allow a failure in the 
fixialleft degree, there muft be ultimately an 
unavoidable difference through the whole ar- 
rangement. But fuch difference is inconfiftent 
with that primary influence, and that neceflity 
which you maintain. There muft therefore 
be a perfeft fimilarity throughout. Thefe are 
the necelfary confequences from your princi-. 
pies: ^but, I believe, nobody will be per- 
fuaded, that this would ever obtain. Let any 
perfon, after he has figned his name, try to 
write it three or four times precifely in the 
fame manner ; and fee whether it perfeftly ac- 
cords. If he cannot do itj^ when he undertakes 
it with premeditation, he will hardly bring it 
to perfeftion, when he a6b without delign. 
Or let him walk an hundred yards, and then 
try to pace the fame ground at the like 

intervals. 
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intervals/ and in the fame time. If he could 
not perform it immediately ; he would not cf- 
feft it at the diftance of three days, or thirty 
days : much lefs after an interval of ages. 

But granting that people m the fame cir- 
cumftances would always a^ uniformly in the 
' fame manner : yet in reipeft to the mind and 
the freedom of choice, I do not fee how they 
are at all afFefted. If I had full liberty to 
choofe in one inftance, I fliould have the fame 
in another j and even if I were to repeat it an 
hundred times. You infift, that the repetition 
of the fame aft muft be the efFeft of neceflity. 
But if that, which I do, be the refult of fore- 
caft and reafon, it will at all times be an 
inftance of my freedom in refpeft to eleftion. 
We fhould, in ail the cafes fuppofed, be led 
by inducements; and thofe inducements would 
arife from conlideration, and judgment : by 
wjiich we fhould be inclined to make our op- 
tion. But you throughout, make no diftinc- 
tion between inducement, and neceflity : be*- 
tween inclination and force. Whenever we 
hefitate, deliberate, and choofe, you think, 
wp are impelled paft all refiftance : and fron^ 
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this freedom of elcftion woqld infer a total 
wsuit of" liberty. 

Let us ftill farther confider this feriejs of 
events, this indiflbluble chain of caufes, upon 
which your fyftem is founded. Thefe accord- 
ing to your principles are derived from a pri- 
rnary jnfluence, which operates univerfally. 
This influence you think is never impeded i 
and the' chain of caufes never interrupted : fo 
that the operations of our minds are by thefc 
means neceflarily determined. Motive arifes 
from motive : and one idea produces, another ; 
and 4:his inevitably : fo thaj; the mind, as you 
affirnfi„ ha§ no determining power. But may I 
aflc, Sir, if yoy have ever confidered the ftate 
of fleep ? What connexion has the laft idea 
of a man,, when he fmks at night into oblivion,, 
with the firft thought, which occurs to him 
upon his awaking in the morning ? We have 
reafon to think, that there is fcarcely a revolu- 
tion of four and twenty hours, but this indif- 
foluble chain is interrupted. At the fame fear 
fon the original impulie muft ceafe, and can 
no longer operate uppn the mental faculties. 
You will perhaps fay, thai men think in their 
fleep, as is evident from t^eir dreams. But 

do 
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4a aS men dteam ? or if they do, ivhat cnfucs, 
but a traia of irregular and incoharent ideas, 
which are unconnefibcd with ortc another, and 
tjuke independent of all foreign aod remote in- 
fluence* fiut Jp^Cting thele: thiogs afidc, haver 
y^m confidered the ftate of pcrfens, who fufier 
s^deUquium ? dtficmg whioh thei% feems to be 
3t totai 1(^ ef fenfation* There have been ift- 
ft^«ces of people drowned -y whOy befwe they 
have been recovcredi^ hafve \wt foi^ hours in a 
ftatc of death, deprived of every vital faculty. 
Biave you* ever refledled upon perfbns in fuch 
aifiouarion ? Ii^ thefe initances* the eonnexiorr 
ipokea of muft ha«e been entirely broken oC 
K then the nwhdJJi^no internal power of its 
^wr^ by- what means does it renew its trafin of 
t jai|(j^i^i|;s^ ; and how is it able to tHink again at 
^V?: The laft idea^* when it funfc ittta forget- 
fotoefe,. andi die firfli which' oecxarred, wheif 
k teogjoifhed ,isito day, cannot poffibly have 
liadi aii^ lektion to eack other. I'here ha^l 
beeaanianifcftrte-^ch in the eharn^t and the 
primary JwflMcnoe,' i# it exiftedi mSft- have beeit 
in like manner interrupted. From whence then 
dx»i the niind recover itfelf : a«d- what impref- 
&iia IB it; which fets thd train dP ideas- in mo- 
lion y and: o&endn^es^^ bi4ngs the rmnd into thts 
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fame track of thinking ? Is the influence fronn 
within or from without ? It cannot be any ex- 
ternal impulfe : for in thefe circumftances no 
immediate operation of the fenfes can make a 
pcrfon recur to events long paft j and to prior 
aflfeftions, which the mind may poflibly at fuch 
fipafon rjecoUeft. The immediate impulfe of 
the fenfes^ and the furrounding objefts^ cannot 
bring this about. And as to original influence^ 
of which you treat, and the chain of caufes : 
there has been a Hop put to the whole j and 
the connexion no longer fubfifts. This power 
pf recolleftion muft therefore be from within, 
and is undoubtedly owing to a peculiar energy 
pf the mind ; a power of felf-exertion : by 
vhich it is enabled to call up and arrange its 
ideas at pleafure; and to determine upon them, 
as fhall feeni beft. And in confequence of this 
yfc may conclude, that the will is not under 
any arbitrary and blind influence j nor directed 
by neceflity : but on the contrary there is a 
freedom pf choice j which is oftentimes the re»f 
fult of long deiiberatipfj, . an4 judgment. 

But why need we go fo far tp find out, that 
in the feries of events fo often mentioned, and 
in this lengthened chain Q^ caufes, there is nQ« 

tijing. 
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Ching, which is neceflarily coercive ? You in* 
deed tell me. Sir, that every thought is pre- 
determined : and in every a6t of volition I am 
forcibly impelled : fo that I could not in any 
inftance have made my eleftion otherwife than 
Ihave done. Every movement of the mind, 
you fay, arifes from a preffing ut^tifinefs. This 
theory may appear fpecious : but it feems to 
run counter to all experience : and the con-^ 
trary, if I miftake not, is fclf-evident. I fit 
at this inftant at my eafe, in a calm and dif- 
paffionate ftatc of mind j as you are pleafed 
Sir, to recommend *. I perceive myfelf at full 
liberty : and know not of any external impulfc 
to determine me either in my thoughts or 
aAions. I purpofe to move : but antecedently 
examine, whether I am under any bias, or ne- 
ceffity : or direfted by any foreign power. I 
find none. In the vafl: feries of caufcs, fo often 
mentioned, I do not perceive one, that will 
have any fliare in the efFeft, which I am about 
to produce. The whole originates in myfelf, 
whether I move my body 5 or my arm : or am 
content with extending a finger. The like ap- 
pears in refpefl: to my thoughts. I am here 
ccjually free ; and among the varipus objefts, 

• Sec G. ix. p. lotf. 
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which arc ready at my call, I arbitrarily choofc 
thofe, to which my fancy leads me* You teUr 
me, that every thought is an effeftj and that, 
it is connefted with a prior idea, by which it 
was produced. I cannot fee any fuch uniform 
affinity or correfpondence : and to give a proof 
of my liberty and independence, I will for once 
expatiate freely, and produce a feries of un- 
connected ideas from my own imagination^ 
I, accordingly, without any preffing uneafineis, 
think of a tree s, of time ;. of the ocean j of 
darknefs ;. of a cone ; of truth ; of a tower ; 
of probability;, of Therfitesi of love^ of 
Epidaurusj of Socrates; of a mite; ofcafuif^ 
try ; of the Iliad ; of Otaheite ; of Tenterden 
fteeple ; of a mole ; of a mou{b-trap. In doing 
thia I did not find, that I was reftrained by 
any law of nature ; or impelled by any foreign 
power. Nor can I at laft perceive that thefe 
defultory thoughts, have the leaft connexion, 
with one another : much lefs with any prior 
ideas. You aflure me, that they muft un%- 
voidably have a reference ; aAd that they are 
dependent upon others^ which have preceded. 
In Ihort according to your principles, they 
arofe fo neceflarily in my mind, that five days, 
hence, or five years hence, in the fame cir- 
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cumftances, and with the feme difpofitioDj, I 
ihould infallibly mdke. the very fame choice* 
But this fc^ms contrary to expejience: fot 
though I am as precifely in the fame circuih- 
ftances, as we can fuppofe any man to be j 
and likewife in the fame difpofition of mind, 
yet, after an interval of a very few minutes, I 

dm not able to go ovftc tk^ fourth part of thi^ 
femes. And? however cogent the neceffity may 
hc^ I can recoIk^St very liuk more than the 
mole and the modfe-tr^ 

I jbouldr think, nochtng amid nnore pbinly 
fhfiWy ikdft jfovf fyftesa 13 no^ well groT^ndec^ 
tl)>an the power, whkk we io intimately ex« 
perience. of recoUedlion, and reflexion. In^ 
%C2^ q( proceeding iit a regular feries c^ 
idea9». I cam at any time paofe £br a feafbn i 
mi then revert abruptly to what has pafl^di 
wd recapitijlafie^ nay thoi^hta. and a6lions, 34 
far back, as. naiemory wiH* cany me. You will 
lay, as. uibal^ tkai: tiepe mu/l he a moti've' for 
this. We, win grant that there may be : for in- 
ftance a proipe^ of future good, or immec^ate 
fatisfeuEfcioft. B^t this metiVe often arifes at my 
will, and" proceeds from ray own bofonrt: 
where that fecukyv that energy, is lodged; 
by which thefe efftfts are- produced. What I 

in 
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in this manner perform is my own aft intirely; 
unconncfted with any feries, for which you 
contend; and uninftuenqed by any foreign 
power. 

SECTION UL 

YOUR third feftioncontains-i-An argument 
for Neceffity from the Divine Prefcience. In 
diis among other things you aflfert^ that up^n 
the doSlrine of Philofaphical Liberty y the Divine 
Being could not pojfibly forefee what would happen 
ifi his own creation : and therefore could not pro- 
vide for it. p. 19. In another place you fpeak 
to the fame purpofe. 21? all minds the pre- 
telling of a contingent event is equally a matter of 
eonjeSure : confequentfy even infinite knowledge 
makes no difference in this cafe. For knowledge 
fuppofes an dbjedt, which in this cafe does not 
cxift ; and therefore cannot be known to exift. 
If man be poffeffed of a power of proper felf- 
determination, the Deity bimfelf Cannot controll 
it (as far as be interferes^ it is no felf-determina- 
tion of the man) and if be does not controll 
ity he cannot for^fie it. p. 21. Surely, Sir, 
this is very bold, even tp a degree of rafli- 
nefs : and at the fame time your mode of rea- 

fonihg 



C 29 3 

foning feems to my judgment totally incondu- 
live. It may, I think, be obviated by a thou- 
fand circumftances in common life. A child 
may determine to take a walk in a garden : 
and I may have a power of controlling his 
purpofe. But how does my tacit, and quief- 
ccnt, power at all influence, or prevent, his 
fclf-dctermination. But you intimate, that if 
I do not control! it (the child's purpofe) I 
€annot forefee itp This too is very ftrange : 
for I cannot conceive how my not exerting 
one power takes away another. I fow a field 
with wheat : and, if I pleafed, I could make 
%n alteration by ploughing it up and fowing 
it with rye, or barley. But I cannot fee how 
the mere power of varying my purpofe can 
ruin that purpofe, and hinder my hope and 
profpeft of a good harveft. In fhort you 
make no diftinftion between what the Deity 
can do, and what he really does : and you 
argue, as if power and performance were the 
fame. You moreover in a parenthefis obferve, 
that as far as he (the Deity) interferes^ it is no 
felf'determination of the man. Moft undoubt- 
edly: If any perfon determines for him, it 
is not his own determination. This is a fell^ 
evident truths to which I readily fubfcribe ; 

buc 



C 3^ 3 

but I do not fee how it mJikes for your pur- 
pofc. 

You however proceed to enforce your argu- 
ment by the authority of Mr. Hobbes, by 
whom you think the affair has been fatis- 
fadtorily ftated. Dew/ing Nec^ty^ fays this 
writer (Works, p. 485) dejiroys both the decrees 
and prefcience of Almighty God. For whatever 
God has purfofed to bring to pafs by man, as an 
inftrument^ or forefees Jhall come to pafsy a man 
if he has liberty y might fruftratey and make not 
come to pafs I and Godfhould either not foreknow 
ity and not decree it ; or he fhall foreknow fuch 
things fh all be^ as fhall never bCy and decree what 
fhall never come to pafs. What a rafli, con- 
temptible and Ihort-fighted reptile is man ! 
Who would think that this infeft of a day 
would prefume to limit omnifcience, and con- 
trol the powers of the Almighty ? Bold and 
inconfiderate ! to form a judgment of the di- 
vine energy by his own fcanty faculties ^ and 
endeavour to reduce his Creator to the ftandard 
of man. Befides, what a round of abfurdity 
is there in this weak and impious fuppofition ? 
One would imagine, that none but an idiot 

could have ftated fuch a cafe, 'wherein things 
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arc fuppofcd to be foreknown, which Jhall 
never be ; and things decreed in confequence of 
fore-knowledge which Jhall never come U pafs : 
is fhort where it is faid, that what God fore- 
fees is not forefeen : for it may be frujiratei 
by man, and rendered inefFeftual, This, Sir, 
is the argument, which you think is clearly 
fiattL 

The experience, which we gain from our ' 
fenfes comes to us by different inlets, and 
through a neutral mediunrij fo that we arc 
never intimately acquainted with the objefts, 
from which our notices proceed. In the ope*- 
rations of the mind, and the procefs of rea-x 
foning, we are obliged to collate and com- 
pare our feveral ideas ; and go through a train 
of inferences and deduftions : and oftentimes 
it is not till after a long and painful invefti- 
gation that we at laft arrive at the truth. But, 
my good Sir, can you poffibly think, that the 
knowledge of the Almighty is obtained in 
this fervile and precarious manner ? and that 
his wifdom proceeds after the human mode 
of reafoning? You may as well, like the 
Anthropomorphites, afcribe to him the eyes 
of a man to get intelligence, and human 
3 limbs 
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to mentiDn his divine attributes with reverence* 
If his judgments and counfels be like the^r^^^ 
dttp^ they are paft our ability to fathom. Bc- 
fides, Sir,^ if I may be permitted to fpeak to* 
you with freedom, there feems to be a funda- 
mental rifiiftakc, that runs through your long: 
courfe of arguing ; by which your whole fyfteni 
is affefted. We have heard you Ipeakof caufe 
and efFeft -y of motive and influence ; alfo of » 
chain of caufes, and a long train of connexions; 
which have reached downwards from the tx)m-^ 
mencement of things. Now we will gcanti. 
that in the tide of time there has been a long 
Terics of events ; that they have followed one 
another in an uniform ftrcceffipn, and after an 
interval of many ages they are et laft come 
down to us. Let all this be in fome degrcft 
^allowed : yet when once we become engaged 
in the feries ; we are not totally paflive, and" 
impotently driven on like the waves in a 
- ftream : velut unda fupervenit undd : nor are we 
-blindly impelled like a ball at ^ hilliatd-tahU. 
We take a fliar e in this frain of events i and as^ 

• Wc may allow, but with fome limitation, that every 
caufe has been cffeft and cv^ry cffe^ a caufe. This in 
^ general may be granted in refped to the common occur- 
*" rences in liTe.' But connexion does not prove neceffity. 

far 
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far as Qur influence teaches, they are cdrried on 
in great meafure according to our own pur- 
poles; atid in confequence of qur w.iU and 
judgment. And in refpcft to motives and in- 
citements, we can often either fiibrnit tp thenb 
or oppofc them ; according as it may appear tp 
IIS beft upon due confideration. This ppw^r 
wt manifeftly experience : we feel it intimately. 
You too are obligied to own it, though yqu 
^eny it afterwards :* and ^ndeayour to nqiake it 
'iroiiL But all the theory in {hie vprld is no- 
thing, when oppofed to experimental know- 
ledge. You err in this : you make no diftine- 
-tion between a caufe,' and an irrefiftible iafilu- 
cnce ; between a fimple motive, and a OQgeni: 
force J between connexion and neceflily. You 
db not confider, that in the ferics, of -which 
yop treat, many things may haye been confe- 
quential, and by no means neceffary. They 
might have been varied at the will of man; 
hpwever you may difallow it : and a diiFereht 
train of things might have been propagated^ 
jwithoy.t any impeachment of the prefcience of 
God. 

You proceed to tell us, thatfnany of the mffi, 
xealotfs advQcates fot th£ dpSrine of philafopbical 
' . . D 2 liberty i 
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liberty y aware of its inconfijtency with the doSrine 
of the divine prefcience^ have not fcrupled to give 
up the latter altogether. 1* hey muft then give 
up the fcriptures at the fame time : and with 
the fcriptures their religion and faith. For in 
the facrcd writings the foreknowledge of the 
Deity is not only inculcated as a doftrinc, but 
proved by a variety of events. With refpeSl to 
fuch perfonsy you fay, I can only repeat what I 
have faid upon this fuhjeSt in my examination of 
the writings of Dr. Beat tie : p. 173. And Here 
I muft obferve, that you yourfelf deny this 
great attribute except upon your own princi- 
ples : and thofc, who do not admit your prin- 
ciples, you fuppofe equally to deny it. But 
furely this is injurious, and not agreeable to 
truth. Let us however fee, what you fay upon 
this head to Dr. Beattie. Thus our Author^ rn 
the blind rage of difputation hejitates not to d^ 
prive the ever-blejfed God of that very attributiy 
by which in the books of Scripture he exprefsfy 
diflinguifhes. himf elf from all falfegods : and than 
which nothing can be more ejfentially necejfary t^ 
the government of the univerfe^ rather than rey 
linquifh his fond claim to the fancied privilege of 
felf'determination : a claim^ which appears to me^ 
to be jujt ^s abfurdy as that of felf-exijience^ 

and 
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and which could not poffibly do him any good, if 
he had it. 

What is more extraordinary, this power he ar^ 
rogates to himfelf without pretending to advance u 
Jingle rational argument in favour of his claim ; 
but expeSls it will be admitted on the authority of 
his infiinSiive common fenfe only. And yet if a 
man exprefs the leaft indignation at fuch new and 
unheard of arrogance^ and in an argument of 
fuch importance as this, what exclamation and 
ahufe muft he not expe£t ? 

As to Dr. Beattie's argument, I muft leave 
it to his own management and fkill to be de- 
fended. In refpeft to the gentleman himfelf I 
can only fay, that I am not totally unac- 
quainted with him : and he appears to be a 
perfon of confummate goodnefs and candour : 
and of great elegance and erudition, and he is 
fo defcribed by all, who have the happinefs 
more intimately to know him. I cannot there- 
fore conceive, how he could deferve fo feviere 
a cenfure. For in truth thefe are cruel alle- 
gations : and upon the faireft computation 
amount to little lefs than ignorance, arrogance, 
and impiety. And after all I do not find, that 

D 3 V.^ 
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ht h^S dftnied anything but your prctpilesT 
which has brought upon him this heavy charge. 
You might upon the fame principles ftile him 
an atheift, and make him deny his Creator. 
But let us ftop here ; and it were wellj if we 
could draw a veil over what his preceded, 
that it might be had no tnore in remem- 
brance. 

You may perhaps afk me, if the divine pre^ 
fcience does not depend upon the cavjes which you 
have allotted^ from whence does it arife ? In truth 
I do not prefume to judge. It is a wonderful 
attribute ; far, very far, above my coniprehen- 
fion. I cannot account for the primary afiFec- 
tions of my own mind : I cianhot tell why I 
ftretch out my arm : and believe me. Sir, with 
fubmiflion, you are equally in the dark. Yet 
you, who do not know the fecret workings of 
your own bofom, pretend to dired Omni- 
fcience. 

SECTION IV, 

YOUR fourth fedlion is concerning the 
ciufe of volition, and the nkturc of the 
will. In this, Sir, you labour to fecw in a 

very 
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very ample manner, that there is an analogy 
in all operations ; and that as a ftone tends to 
the ground by the force of gravity, and as the 
planets are all retained in their orbits by powers 
that draw them towards the centers of their re- 
fpe£live motions ^ p. 25, fo the will is under its 
particular influences j and is determined ac- 
cordingly : and you proceed for fome pages in 
a courfe of illuftratipn to this purpofe : and at 
laft tell us, that // cannot but be allowed by the 
m^fi Jirenuous advocates for metaphyfical liberty y 
that * motives have fome real influence upon the 
tnind. p. 31. I fhould think. Sir, that you 
have expended more labour, than was requi- 
lit'e. Who ever aflerted, that the mind was 
never under an influence j and, that the will 
was not determined by motives. The great 
point in queftion you keep out of fight ; and 
yet in the conclufion you make your ir;iferences, 
as if it had been fatisfaftorily proved. You in 
this place, as in many others, fpeak of influ- 

• So again, P» 35* Ltt a man nfe <wbat 'words he pleafes^ 
hi can have no more conception hotv ave can fometimes be de- 
ierwined hy moti'vtSy and fometimes ^without any moti^ve, than 
he can of afcale being fometimes iveigbed dotvn by lueighis, 
and fometimes by a kind offubfiance, nuhich has no ^weight at 
atly 'which 'whatever it be in itfelfmuft in refpeS to the fcaU 
pt ttothrng% 

T) 4 cnce 
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€nce and motives indefinitely : but the great 
queftion is, whether thefe motives are coer- 
cive : whether this influence be irrefiftible ; fo 
that the mind has no power of eleftion, and 
cannot by any means rejeft. You add. It 
would be too manifeft a contradiHion to all expe- 
rience, to ajfert that all objeSls are indifferent t9 
uSy that there is nothing in any of them^ that can 
excite dejire or averfton^ or that dejire or averjion 
trave no Hnfluence upon the willy and do noU, incline 
us to decide on what is prof of ed to us. Here 
again the chief point to be difcuflfed is kept 
from us. The queftion is riot, whether mo- 
tives may not incline us : but whether they do 
not always force us. You have all along con- 
tended, that the mind is under an abfolute ne- 
ceffity : that the will is always predetermined, 
and has been fo from the beginning ; being in- 
flexibly direfted to one point : and now you 
feem to fay, that it is only inclined. The 
thing, which you here aflc, is univerfally 
granted. We all know and allow that the 
mind may be inclined : but we think that we 
are at liberty to refift the inclination. Wc 
contend, that we have a power of choice : and 
however preffing the motive, that we can a6t 
againft the grain: and that judgment will 

oft«n 
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often get the better of external influence. Thus, 
though eagerly preffed, I can refufe food, 
which would prove my bane and ruin. I can 
refift illicit pleafure by a painful felf-denial. 
You will tell me, that this is owing to a ftronger 
motive ; which overcomes the weaker. This 
I fliall not controvert. All I know is, that 
whatever influences there may be, we are blef- 
fed with reafon, to confider and to judge : and 
with a power to rejeft or to choofe. It is en- 
joined us in Scripture to keep judgment, to do 
juftice, and to determine according to right : 
alfo to prove all things j and held faft that which 
is good. I. ThefT. v. 21. But injunftions of 
this fort would be quite unneceflary, if our 
will were predetermined. We therefore claim, 
not a metaphyseal liberty, but a real power ; 
by which we are enabled to judge and to 
diftinguifh ; and to employ all the faculties, 
with which we are blefled. This power is un- 
der no blind and neceflary controU, but at- 
tended with an energy of its own, which wc 
intimately feel : and of which we are experi- 
rnentally certain. What is once pafl:, is fixed, 
and not to be recalled. But before any thing 
is determined, we have it often in our power 
to alter our fchemes, and to vary our purpofes 

a thoufand 
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a thoufand ways. There may be influences and 
motives to incline us : but inftead of merely 
looking back upon the paft, let us look for- 
ward; and amid the numberlefs invitations to 
thought and to aftion, confider, whether there 
be any irrefiftible influence, that overpowers 
our reafon, and abridges us of a free choice. 
Where things are rather indifi^erent, the li- 
berty for which I contend, will more plainly 
appear. When a fair profpeft difclofes itfelf 
to any perfon, let him afk himfelf, whether 
he be under any abfolute controU, when he 
dircfts his eyes to any objeft: and whether 
any law of nature, or law of fate ; or laftly 
any abfolute necefllty, direfts him folcly to 
one point; and prevents his expatiating freely. 
Let him inquire of his owa heart, when he did 
one thing, whether he could not have done 
another ? And if he could with the fame fa- 
cility have turned to another objeft of opera- 
tion ; then there was no abfolute neceflity 
for things being as they are. There was a 
pofllbility of their being otherwife. Thefe 
truths come immediately under our cogni- 
zance ; they are proved from repeated expe- 
rience. Therefore, as I before have urged, 
all the fin^rfpun theory in the world, announts 

to 
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t6 nothing, When oj^fed to ckperimcntal 
cntaihty. You will thtrefbre cxcufe me, if I 
fay Aothing about things automatic andfecondtt^ 
rily atttomatic; of things fecondarify outomaHt 
Jharttmd^ and feconiarily smtomatic t^teniei. 
p. 41. 42. 1 may perhaps be greatly to bfe 
Wahied for not underftanding your argunients : 
but indeed they arc too abftrufe for rtie: 1 
cotifefs, riiit I do not comprehend them. I 
therefore with youf permiflion will leave them 
to perlbns of greater fagacity : and conclude 
with this theorem — that though things are, as 
they are, yet they might have been otherwife. 

SECTION V. 

TH^ fifth Scftion is concerning the fup- 
pbfed confcicufhefs of Liberty, and the 
tile of the tenfn Agent. 

This part of your Treatife is for the moft 
part calculated to anfwfcr the objcftions of !>. 
Price : in which I do nort think myfelf necelfa- 
rily conccrn'ed : and therefore Ihall not meddle 
trith this feries of altercation : efpfecially as I 
have fo lately given my opinion Upon this head; 

^ich needs not be fere rcdapitul^ed. And 

as 
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as to the difpute, Sir, between Dr. Price and 

yourfelf, whether it be motive or man, which is 
the agents I muft leave it as I find it. You 
fcem to proceed upon your old principle of a 
chain of caufes, influencing from the beginning 
of time : concerning which we have already 
explained ourfelves fufficiently. In fhort you 
think, that we are always impelled by fome- 
thing from behind; and never led by any thing 
before us. , But believe me, we are more in- 
fluenced by the prefent, than by the paft: 
and what is to come is not without its confi- 
deration. 



SECTION VI. 

THIS part of your difcourfe, like the for- 
mer, contains an altercation between 
you and your antagonift Dr. Price: but is 
of greater confideration than the foregoing. 
Yet what you urge here, relates not always to 
the point in general, but to the particular opi^ 
nion of your opponent. This gentleman infills 
yrith good reafon, that Liberty is ejfential to 
pra£lical virtue: and that a Being, which is 
under a foreign and neceflary influence; is not 
accountable for his adtions, or thoughts : nof 

can 
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can he be faid to aft virtuoufly or vicioufljr. 
He muft be a free agent, and aft for himfelf 
in order to be anfwerable for what he does. 
And in this. Dr. Price fays, there is no me- 
dium J nor compromife : and you have faid fo 
yourfclf. Hence the Doftor's inference — IFbo 
mufi not fed the abfurdity jof faying — I determine 
voluntarily J and yet neceffarily? Your anfwer. 
Sir, to this, is, I think, by no means fatisfac- 
tory. It is as follows, p, 57* Here we have 
the fame arbitrary account of agency^ that has 
been confidered before. For this is the very fame 
whether the objeil of choice be of a moral naturt^ 
or not, whether it relates to different kinds of 
fruit, or to virtuous or vicious allions. In faEt^ 
if a virtuous refolution be formed, the perfon. hy 
whom it is formed, is the obje£l of my complacence 
and regard : and if a vicious choice be made, the 
perfon is the objeSl of my abhorrence, ' and there is 
the great eft ufe and propriety in punifhing hint. 
Believe me. Sir, you would in doing fo aft 
with the greateft iiijuftice. For if this perfon 
is under an abfolute neceffity, direfted and 
forced by a foreign impulfe, as you have 
abundantly infifled, he cannot be accountable 
for what he does. You may dilpy te about 
^gent and agency 5 and ftrive to evade the ar- 
gument : 
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g^iuohi:: but the pofition is plaia> that wr 
caoQOt determine vpluntarify and yet nueffari^. 
If our viU and determiiiaucm he> as jou* iorift, 
under a foreign ir^efiXtible inBuan9e> thn cofir 
fcquenccs, which rcfult fronci them, b? they 
good, or be they bad, cannot be placed to our 
account* Yqu fpeiai^L of a virtuous refaluHw 
^eing farmed, and of fhc perfottj^wj^p foraicd 
it, icing entitled tpc^aar regard^, ^ut, parfJo.o 
mc. Sir, you beg the queftiom .The yery 
things in di|pu):e i^, vhcther a perfon und^r ao 
fiTOrpowering influence does £Qrm his .pwn r^r 
^hitions, and whether he i3 any more ani^yer* 
^le for what 13 done, than the fword of jufticc 
^ireftcd by the executioner ; or the dagger by 
t^e hand of the ruffian* 

* 

' In p. 60. Dr. Pr^cp makes iiiejitipn of a mo- 
ral necc(fity in oppofijtipn to the rj^cural necef- 
fity maintained by ypu: whicb he feerns to 
fnsikfi arife frorp a confQiei^ce ^d conviction 
within, ^ not froni ^*ny external force, nof 
kngthcned. chain of cm&^f JIftW true thift 
may be, I fhaji .not contend. He jidds, Jkf 
nwr^ effieoiicus and unconquerable the influence of 
xonfcienct is within a ferfon^ the mor^ amiable 
we mufi think' him. p. 61. . Upon this yyu 
- o make 
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make ^ comment. But it were to be wiflied, 
that you had endeavoured to elucidate the 
great truths, in which we arc all concemed,- 
from fome more general principles, and not' 
from the particular opinion of a lingle perfom' 
The world may not perhaps agree with Dr.' 
Price, any more than with Dr, Prieftly ; though 
they may both in many re;fpe6;s be entitled to 
its juft eftcem and regard. However you yrge 

in confequence of this the certainty of your own 

* • . 1. > 

pofitions. Is is flain therefore^ that when Dr. 
Price does not ufe the language of a fyfiem, a fuU 
sonfent of the willy though produced by the effica- 
cious and unconquerable influence of confcience^ that 
is of motives^ is fufficient to conjiitute virtue^ 
Here therefore we fee the mofi perfeSi virtm^ 
arifing from the mofi abfolute necejjityy that is^ if 
there be any meaning in words, virtue y without « 
poffibility of man's aSfing otherwife than he does-r^ 
p. 6j. How is it poflible, good Sir, in thij$ 
inftance thus to deceive ypurfclf ? Or are you 
in reality deceived : and not rather carried <m 
fay prejudice in a cafe fp plaiti ? Where is it 
&)d, that the didates of confcience are irr^r 
fiftibk : and that whoever liibfns to tbei^n, is 
luud^r an Mman^uerabk influeme^ ^nd an abfolute 

necejjity ?' 
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nicejjify ? Do we not knpw, that people often- 
times exc;lude the light, and aft contrary to 
reafon ? And do not the facred writers fpeak 
of the confciences of men bearing witnefs" 
againft them j fometimes accufing, and at 
other times excufing them, accordingly as they, 
aft more or lefs in conformity to the truth ? 
See Romans, c, ii. v. 1 5. Dr. Price, fpeaking 
in the comparative degree, makes ufe of this 
mode of expreffing himfelf — l*he more efficacious 
and UNCONQUERABLE the influence of confcience is 
within him (i. e. any perfon) the more amiable we 
jnuft think him. If iti this inftance he has made 
ufe of a term too ftrong ; the world Ihould 
not be amufed with inferences drawn from 
thence j efpecially if they are contrary to his 
exprefs meaning; as at firft fight will plainly 
appear. It is by no means fair to fet afide the 
context, and to argue from a fingle word : 
which after all you in a great degree pervert ; 
and apply in a different, and even in an oppo- 
fite, fignification. By an influence more effica- 
cious^ and more unconquerable, he only means, 
the more irrejiftible the influence is, and the more 
determinately a man gives himfelf up to it, the 
greater is his merit : plainly- intimating, that 
confcience, fo far from being abfolutely coercive, 

mav 
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may be more or lefs efficacious : and likewKc 
may oftentimes be refilled and c v^n copqupredi 
.iTliat |his is the fenffc of the words may be 
fcen from all that precedes ; as you hayc quoted 
from him. And though this is too manifeft 
to be miftaken ; yet you take an unfair ad van* 
tage of this flrong expreilion ; and infill that 
he makes virtue depend upon an unconquerable 
influence * : and that according to him the moft 
perfctl: virtue may a'rife from the moft abfolute 
mcefftty. Whereas he tells you the expreft con- 
trary J and uniformly afferts, that .our adlions 
are free; and that liberty is effential to praftical 
•virtue. See p. 56. I fliould therefore be afraid^ 
that you have in this inllance forgot yourfelf j 
and not afted with that finccrity, which the 
world may have expedled from you. Yet yon 
boldly conclude. If this he not a jufi inference'^ 
I do not know what is.: I fear this disclaratioil 
will not be to your advantage, in th6 opinion 
.of your adverfary. He will think, it affcfts 
cither your head, or your heart. 

• 

• In the courfe of your Treatife we are brought 
to jfome very critical and intereftihg atgumcnts, 

^ By tie more unconqueraHi he plainly meaiu tbe hfi 
finiktoiiXM^uered. 

E . of 
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ef Dr. iPrice, upon which the wholi fecms to 
turn. To thcfc wc have rcafon to cxpeft a 
very precife and determinate anfwen I have 
not (ben, what this gentleman has written ; fo 
I both here, and elfewhere, copy his words, as 
I find them quoted by you. // bas always been 
the genmdi md it bas evidently been tbe natural, ' 
fenfe of mmAiniy that they cannot be accent able 
for what they have nQfe/mer ta avoid. Nothing 
(an be more glaringfy aifurd than afplauding, or 
reprc4ching wrfehes, for what we were n$ 
more the ca^fe. of, than of our own beings, and 
%/^t it ^^ ^^ ^^^ foffible for us to prevents, 
i^hn the return of the feafons^ or tbe revolutions 
$f the phnets^ p. 64. In fhort tbe Author 
would fain know, what room there is for merit 
or bJaipei if all our aftions proceed from ne* 
celSty m^ ^Tc^ i His arguments are ftated 
very fftirly ajad concifdy :; let us fee, how yo« 
rec^mcil^ thde things upon your principles: 
how 4o. yoji make virtue confiftent with nccet 
fity ? How cat! man be accountable, if he is 
under a conftant and irrefiftiblc influence? 
Your whole fyftem dcpeuds u;pon your anfwer: 

which is irv the following words, ^bis isfoac^ 

f 

prefed, aS' if the dijfojiiion of mind, which is one 
fieceffary caufjt of men's refoluttons and affions, was 

> net 
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'Hoi nf flU concerned. But taking in tbis circm-* 
$anHy tB which Dr. Pricjs alloivs a cerimn and 
Wcejpiry pferaJim^ ibaf which he jcaUs 4 gUrif^ 
aiftfrdity is preafily bis own principle j tmiefs be 
svHl Jaru iSc^ Sur€lj> my good Sir, this muft 
jippear veiy evafive. The world <loes iiot wan^ 
to be engaged in your cavils with the Authoi^ 
but ^&^tQ:& A precife anfwefi ancl to have the£e 
difficulties rtgopciled. How can yoti with 
any j[Uftice avail yourfelf of thcv fuppofitioi^ 
that the mi|id'$ difpofition is not included, or 
concerned in Dr. Price's argument? Befides 
What are we to linderftand by the tei^ms difpq/i^ 
tipn cfinind^ but a mind difpofed? And \£ the 
mind of a man it at ^l^difpofed, there muft 
have bi^n fomething which dilpofed it. And 
as ypli uiiijformly through yoiir whole tl^atife 
infiftj that every thing is produced by fomc 
motive from without: that evety thotight> 
word, aad aftion is determined by nectffity : 
the mind according to your principlfes muft be 
under the fame iriflxience, and direAed by the 
ianae power. For accordiitg to youir repeated 
Dpinion, M event, neither thought^ word, nc* 
deed, could have been vtberwife than it whs, is, 
fir is to be. p. 8. If then the mind, as yoU 
fay> be difpofed by neceffity, afcribe what you 

E a pleafc 
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pleafe to the difpofition of it, ftill our thoughts 
^nd our will arc no longer our own; no more, 
than any of the confcquences, which refult from 
tiicm. This you have tried to inculcate con- 
tinually; Hence then arifes Dr. Price's infe- 
rence in confequence of your principles, — that 
men cannot be accountable for what they have no 
power to avoid: and that according to your 
fyftemi we can neither applaud nor reproach our^ 
felves for'any thing we do zas we are no more 
the caufe of our own aSlions than of our own 
being, p. 64. Here then is the great point, 
which demands an immediate anfwer : all which 
you feem to evade : arid only tell us that Dn 
Price has not conlidered, or does not feem to 

have confidered — difpofition of mind. But what 
the leaft authority have you for fuch an arbitrary 
fuppofition ? Befides is not the mind, accord- 
ing to your own doftrine, difpofed and impelled 
by the fame unavoidable influence, by which 
all other things are driven ? Do not you aflert 
that the will, and confequently every thing re- 
lating to it, is under a foreign power ? Tell 
us then in a word, how are we upon your 
'principles accountable for any thing, which 
we do ? Do not feduce me from the matter in 
hand by an account of any perfon's abfurdity 

and 
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and contradiftions : but anfwcr to thejpurpofe: 
how can wc upon the J)rinciple of iiqceflity be 
entitled to either reward or puniftiment ? You 
mifwer not: but' enter into difpute with Dr. 
Price s ^giving up the point in queftioh j . and 
at the fahie time giving up your whole fyftem,' 
Whlat follows confifts for the moft part of the. 
dilpytc with the fame perfon carried on through 
feveral pages. Towards the clofe, though yojji. 
have not aflFordcd any proof for the truth of your 
principles, yet you ftill J)erfift in them: and 
affert again, that the will is determined by the 
difpojitiqn of the mind; which you fay is a ntcejfary 

determination* P- 7^^ You mention, that man- 
kind in general do not refine fo muQh a$ Dr. Price: 
and Dr. Price prays like other Chrijiians and with 
the humility of a Necejfarian. You add, . 1 wifb 
jDr, Price would conJider—zxidL I alfo wifb, Pr, 
Price would conjider^ &c. p, 6^. 70.71,. But 
as I know not what this gentleman ha3 writt^iu 

nor what occafion there may be for this recoii7 

.. . . . . • 

fideration, I muft pafs by what is faid upoi^ 
the ocpafioni for 1 am treated with what I do 
not' want ; and am difappointed of that, which 
J expefted.. 
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YQU Kcrc trwt of the prctpricty pfrcwan:^ 
49ff^ punt/hmenis^ and the foiuidation of 
ff«//J and blame^ on the feheme of JV^ir^j^/y^ 
ThisL has. before been the fjubjeft of debate^ 
but nothing fatisfadlory was afibrdpd by yx)U 
to liiew' the propriety lief e Ip^ of. What- 
We hate hithci:ta been dippriyed bf]^ wO Rbpej| 
$if, will how he in ai^ ^mple nvaimer ex;piained. 
You begin in the following manner. 215^ oh- 
feltion'ti^ the doStrtne ef nicej^y that has iveighed 
kbe' ifuijl with thefe^ v>ho have confideriithiJuhjeEt^ 
is tbaty ifmefCs determinations aniaSlions flow ne-. 
<eeJlfarify from, the previous fiate of their ^lindsy an^ 
the metii^s or influences^ tg v^hich they are expofedy^ 
the idea of refponfibiUty^ or account ahknefiy va--. 
Hififesi and ^here can be ng px^P^h^ ^ H/^> ^f 
revDards or puni^ments. p^ ^3. You will be fo, 
jg^dOd as to excufe me, if I thini;, that this is b)^ 
ho ntfeahs fairly ftated, You fbften ^nd exte* 
lluate the fuppofed olgeftion by means of am- 
biguous terms ; of which, you afterwards take 
^n uncftie advantage. You are apt to ipeak in 
general where you Ihould be particular :' and 
in particularjj wher? y^u fliQuld be general. 

Thofeji 



Thofcj to whom you allude^ do not found 
their objeftion^ upon any diipofition of man's 
mind^ nor upon the influence and motives^ to 
which it is liable^ as you are pleaied to fur^ 
mife. They allow that virtue may ariie from 
influence^ and morality from motives : and 
praife and reward may in coniequence of it be 
juftly aflTorded* But they objed to abfolute 
heceflity ; by which every thing, according to 
your principles^ mu^ have been as it is : and 
could not polTibly have been otherwife. They 
fib]t6t to th^t overbearing influence, to thoft 
irrefiftible motives, which you maintain : fuch 
as operate fi> flrongly, that the mind through 
its whole progrefs is blindly driven on in all 
its various directions, like a ball upon a billiard^ 
fable. This is the principle, to which they 
objeA : tt is no other than abfolute neceflity i 
p. 1 8* in other words, fixed fate : which you 
now keep out of fight, and in the room of it 
fubfl:itutc difpofition^ and Jiate of mind. What 
your opponents infift upon is this i that where 
a perfon is not his own mafter, he is not re- 
^ponfible for his actions : and where a man is 
mt accountable for his adions, he cannot 
juftly be liable either to reward or punifhment. 
This is the point, upon which they found their 

E 4 - objedtion* 
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QbjctStipn/ Tq my judgment yoq^fcem, Sifi 
often tQ fpeak with too great a latitude i" ,as~iri 
tKe palTage above, when you mention indeter-* 
niinately^-^i/ry^j. Now there' are two forts 

I • ' • ■ I <«*• 

pf motives; by which the will is^difpofcdf'tliq 

one aQumed ty you, which i^ fuppo|bd {o'Be 

entirely frorn without, and .to' priginate \n i 

'. ■ ■ ' ' 

cogent neceflity: The oth^r Ibrt Is internal, 

?ind though it may arife frpm different objefts, 
yet if is not compulfatory, nor does it necefla- 
rily oblige us, there being always roonri left 
fpr reafoning and judgment ; and cohfequently 
for determination and choice, Man is en- 
dowed with a rational faculty^ by which he is 
taught> when pre^nifes are laid befpre him, tq 
compare, and to diftinguifli jj and tp rnake his 
election accordingly. If'he choofes well, an4 
afts up to the truth, he deferveis* praife. But 
if he either niakes a wrong eledtion' through 
prejudice and wilful blindnefs; or if he fees 
the truth plainly and will not aft up to the 
knowledge afforded him ; he then is culpable: 
becaufe he refufes the light offered, and abufes 
the beft of gifts. This ppwer of the mind^ 
which we experinientally know tP exift; ^n'd 
its confequences, with which we are intimately 
acquainted, feem by you tp be fet afide; or at 

leaft 
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Icaft to be kept out of fight. It is true, zfi 
your firft fetting out you mak;e large concef- 
Bbns,' and ialldw to men a liberty of thinking 
andofaftihg, as they pleafe.* p. ' a. But yoq 
afterwards overturn the whole; and tell us, 
that every thing has been eftabliflied by abfo- 
lutc decrees from the beginning; that we are 
all neceffarily^direfted : arid feonfequentiy th^ 
there ^is no room for ieleftioh; as all, that we? 
doy is unalterably determined : ^tod nothing 
could be otberwife than it has heen^ or is. How^ 
the power above granted is confiftent with thefe 
principles, you never have, nor can, make Out; 
In (hdrt you give liberty, and take it away; 
You allow. it in five or fix lines; and deny it' 
for an hundred pages. The whole of your 
treatifc is dontrary to your firft determination.' 
And as you proceed uniformly upon this no- 
tion of an inevitable neceflity, and thofe, who 
dlfft^r from you do not allow any fuch influ-- 
ence ; you often Ibppofe them to fet afide all 
influence whatever : and that they do not allow 
any motive to either thought or aftion. Hence * 
p. 85. you "mention the abflirdity of imagin- 
ing a will z&ATig' independently of any motive: 
that virtue without any motive would not be vir-" 
iue. You have likewife many quotations from' 

Mn 



Mr- Hume and others to this purjppfe. As K 
t]^{e who do not allow the inf^pence^ uppQ 
which you jnliil^ &t afide alj influence what* 
even This aflbnoption is apt fair i and your 
inferences in confecjuence of it by no meaa$ 
truer 

. You however praceed^ Sir, to enforce your 
^o^fcrine ^ o(her means; and aflune us, that 
tbir$ can b$no ufe or propriety of revoaris orpu^ 
mjhments on at^ ether fcbeme f but the greateft 
pcjfible upon this of neceffity. p. 74. In order 
to make this clear ^ apprehended^ let us fuppofi 
t9^ minds confiru3edi as I may jay^ upon the prin^ 
iiphs of the two oppofite fchemes of liberty andnecef-i 
ffty : all the determinatiens of the one beiffg imut-* 
riably dire^ed iy its previous iUfpofitions^ and tho 
fnotives prejinted to iti while the other fiall bofve 
power of determining, in all cafes ^ in a manner indo^ 
pendent of any fuch previous difpqfition or motives ; 
which is precifely the difference between the fyf" 
terns ef neceffity and liberty ^ philofophical^ and 
firiUly defined. Here we find> what I have fo 
often talcen notice of, things foftened to pre^ 
ytnt difguft; and previous diijpofition, and 
motiyes (indefinitely taken) fubftituted in the 
loom of ahfolute' decrees, aad predeftination. 

However 
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Howrrer let us (be» how you farther illullcate 
thu point. Tip 4ivm/ ctrcumhcuHcn kt us catt 
ih0for9t^'(jl. tft the neceffary fcheme) j^: and 
the latter (the fcheme oif liberty) B. I will 
firther ju$poJe myjelf to be a father^ and tbefc 
two nvy children ; and knowing their inward make 
and cofifiitution^ Ut us confideVi bow I JhaU treat 
ibem. My ohjeH if t$ make them virtuous and 
bafpy.''''''-^Now jSnce motives bofve a certain and 
necejjfdri influence on the mind of Ay J know^ that 
fhe profpe^ of good will certainly incline bim to do^ 
what I recommend to bim : and the fear of evil 
will deter him from any things that Iwijb to dif^ 
fuade him from, p. 76. Hcre^ Sir, your laft 
fentcnc^ begins with the words — '^ow finco 
«i«//i;^j-— indeterminately^ What are the mo- 
tives here mentioned, and the influence of 
which you treat ? Not any thing prefent and 
Immediate certainly ; for what influence can 
you bring to any purpofe upon, what you call, 
a previous diipoficion : upon a mind already 
fietermined and uqder ahfolute control ? Y014 
yalk indeed of your perfuafive powers, and 
their efficacy: but you manifeftly beg the 
queftion* You take for granted, what is the 
very thing to be explained. You add — that 

fitber influenfej ind(td^ to which h( may be expofed, 

and 
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i^d thai I am not aware of, niay , counterAH m 
iiewsy[ and thereVj my, oljeSimay he frufl'rated'.'^ 
But notwitbjlandin^'i^is, my'di/cipltne iviltHkewifi 
have tfs certain and necejjary, effeSly cbunter ailing 
in parity at leafiy all foreign and unf^vourdbJe 
injluef{ce.,^ pelieye 'tpc. Sir, ypu have carried 
nie in a iKprt fpace through lb great a maze; 
jhat I am quite. confouncied. Icarinot con- 
ce^vc Kdw your ^ifcipline, and influence^ can 
Jiave a certain and neceflary effeft, when oth^r 
influences m2^Y counteraSi your viewfy ^4 when 
your oljeif may be frujirated. Or how.ypur 
advice can counteract in any degree all foreign 
influence; when there is according to your own 
account a law of nature, and an unavoidable 
foreign power, by which the mind and all its 
operations have been originally determined! 
See p. 7. Yet you farther tell us, th^t every 
fromifCy and every tbreatning, every reward and 
every punijhmenty judicioufly adminijleredy works to 
my end — &c. But as there is a feeming in- 
confiftency in all this, it is a pity that you h^ 
not reconciled the difficulties, which here oc- 
cur s before you had laid down the principles, 
upon which you fo determinately argUe. Let 
us now turn our eyes to the other of the two 
charadlers, ' by which you are to illuftrate your 

hypqthefis. 
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hypothcfis.— jB«/ in my fon B. I have to do with 
a criature of quite another make. Motives have 
m necejfary, or certain influence upon his defer-- 
mindtions, and in all cafes where the principle of 
freedom from the certain influence of motives takes 
place^ it is exdHly an equal chance i' whether my 
rewards or punifhments determine his aSions or not. 
Itbe felf determining power is not at all of the na- 
tare of afty mechanical influence J that may be count er- 
dfled by influences equally mechanical^ but is a thing 
imtb refpeEl to which I can make no fort of calcu-- 
iationy and againft which lean make no proviflon^ 
Even the longeft continued feries of proper aHions, 

vnUform no habit that can be depended upon, and 

-■»■••• 

therefore after all my labour and anxiety y my objeSl 

m 

is' quite precarious and uncertain, p. 76. Ybu 
have here, Sir, drcffcd up a charafter, agreea- 
bly to the fentirhents of thofe, who' maintain 
liberty, and the freedom of the will. And 
you fay, that motives have no neceffary or cer^ 
tain influence upon fuch a perfon. You men- 
tion many truths, to which your opponents 
will, I believe, readily fubfcribe. For what is 
cxtraordinaiy, that which you bring as an ob- 
jeftion to their fyftem, is a manifeft demon- 
ftration of itV truth. You fay, that a periim 
in this ftate of liberty, can never be certainly 

. idepenUedt 
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depended on. You know not whether youf 
praiies or your rebukes will have any lalutary 
cfiefts. His future refblutions can never be 
abfolutely known : iven th hngeft ferie^ pfpro-^ 
fcr aSlioHS will form no habit^ that can be dc-^ 
pnded upon. In fhort your labour \% quite pre- 
carious, as a father; and your views uncertain t 
for the {bn» upon whom thefe labours are e:^^ 
pendedy may pofllbly aft in opposition to your 
beftwifhes. All this. Sir, is prccjfejy truej 
9^d the real hiftory of man. No on« breathes^ 
who is not in this xmc^rtaia (l:at£. There art 
many inducements to virtue 5 ma^y motive^^ to 
incline us to the txuth ; and though it is to be 
hoped, ..that they very oftpn prevail: yet tbcjf 
have no certain, n^ necelfiuy, infivence upon 
our minds. There is nothing overbearing ami 
irrefiftible : we arc after all left to chooie free-* 
ly : and it is poffiWe for us to m^^^ ^ bad op* 
tion* In ftiort we tread in flippery paths, ^ 
it would be prefumptuousin the bfcft man, (ha^ 
•ever lived> to fay, that he (h^l not ,^1. }lenc# 
it is, that we are eounfelle4 in the J^Iy Scfipr 
tures to know our imbeciUity, pn4 to call for' 
H'moR afliftance, in order that otir wpafcoeffeji 
IMy.be remedlitd* ftod thftt we.sn^..^?:^fl»t' 
t^liihed lA the way, in which we fhould go^ 0> 

Md 
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hold up thou my goings in thy paths^ that my fm^ 
Jiepsjlipnot. Pfalmxvii. 5. St. Paul mention^ 
how neceffary it was for him, even an Apoftic, 
to be upon his guard, left after all he ihould 
he cafi away^ The account therefore, which 
you have given of the ilate of liberty, i^ the 
genuine hiftory of man. It is the fame which 
is defcribed to us in the Scriptures : the (krac 
like wife, which our daily experience affords us. 
It is alfo, authenticated by the authority of va.- 
rious philofophers : and you intimate, that yoii 
are one of that denomination : w|ience it is woor 
derfuj, that this truth fhould have efcaped yovi 
As this is the real hiftory of man, the fyftseai 
of liberty is confirmed by it ; and you have 
undefignedly given your atteftation to the 

truth. 

■ . • ■ ■* 

But theie confequences, which have been 
deduced from your words, are very difFere^it 
from your origbal intention. In the charac- 
ters drawn of the two perfons, your fuppofcd 
fons, you endeavour to ihew that the former, 
in a ftate of abfolute neceflity, is liable to pro- 
per inflviences ; can be led by paternal advice ; 
and conduced any way at pleaftire: and th!s 
with a^dtigree of certainty. But thfe orW, 
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in a flatc of freedoni, is fuppofed in this piacS 
to be partially afFefted by motives 1 in other* 
places to be liable to no* motives at all, NoW 
all this is paft my comprehenfion. I cannot 
tonceive, how a perfon in a ftate of neceffity^ 
whole thoughts and adlions have been for ages 
tihaltenably determined, can be led away by 
any hew impulle, and direfted with fo much 
trafe. And that the perfon in a flate of liberty 
ihbuld be fo limited, that advice ftipuld be 
cither totally, or in a great degree, loft upon 
'him. You fay afterwards, that he can never 
be wholly a proper objeft of difcipline, that is 
of teaching, exhorting, and advice, till bis felf- 
'determining power "he entirely difcharged. NoW 
ais all advice muft be fubmitted to his option j 
'according to your opinion he can rtever choofe, 
till he has loft the power of choice. In (hprt. 
Sir, I fhould be forry to give a falfe turn to 
your argument ; but you feem to me to con- 
tend, that a perfon determined in his princi- 
ples is the moft ready to be perfuaded, and 
that none are fo inflexible, as thofe who are 
open to conviftion. The very nature of tilings 

• ■ 

' * See p. 82. and p. 85. of a perftn a£ting wrong, antf 
making a bad choice without any motive* 
A mere will ading without any motive, p» 85^ . . 

appears 
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appears to my apprehenfion inverted. You 
deny freedom, where there is the greatcft li- 
berty : and admit it only under arl abfolute ne- 
ceflity* 

There are many of your aflumptiohs after- 
Wards, for which I cannot account, and to 
which 1 know not how to accede. That which 
follows is of this nature, fFe have Jkppbfed 
that A has done a virtiidus a^ion, and has been 
idmmendedy becaufe it proceeded from the bent of 
bis mind to virtue, fo that whenever proper cir^ 
iumjiances occurred, he necejfarily did what wt 
tvijhed him to have done. Let us now fuppofe^ 
that B does the very fame thing ; but let it be 
. fully underjlood, that the caufe of his right deter^ 
mination was not any bias or difpojition of mini 
in favour of virtue \ or becaufe a good motive in^ 
fkenced him to do it : but that his determination 
was produced by fome thing within him (call it by 
what name you pleafe) of a quite different nature^ 
with refpeSi to which motives of any kind have no 
fort of influence or effeHi a mere arbitrary plea^ 
fure, without any reafon whatever (for a reafon 
is a motive) and I apprehend he would ho more ii 
thought a' proper fubj elf of praife, noPmthftoBiing 
he fhould do what is right in itfelf^ than the dice 

F whick 
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wbifh hy a fortunate tbraw Jhouli give a man aft 
ejiate. It is true the aStion w^ rights iuf there- 
was not. the prober principle and mo five, whicllf 
are the only juji foundation ofpraife. p. 8i. You 
fay afterwards, at the conclufion of fome other 
of your propfs, J^ this be not a jujt, imfartial, 
and phtjofophiofil fiate of this cafh Idq not know ^ 
wk^i is f(y-ri^. 86. This \s fpoken very em- 
|^4.tica}ly, and I accordingly leave it at large 
for the world tp ^onfider 5 and to determine,^ 
^S ^xgj^l feenpL heft. To me the whole appears . 
to have been a very plain matter confounded : 
wherein right ^d wrong have changed places v 
and the one has been fubilituted for tlie other. 

In a^a^hei: place, wher^ you ob^ft to th^i 
fchcme of Hberty, you have the following 
words. I if^ill venture to fay that kt the C4J^ k^ 
Jkfited with e^erfa much a^drefs, and r^finempity, 
it will be fiiU founds that there cannot bis any jiiJl 
foundation for frc^fe, but upon a fchemSy which 
fuppqfes the mind J^ be fo difpofed^ as^ that juJi 
views, of thiiigs will neceffarily dfitermjnf^ the ijqUI, 
/f righs aSion. The^ two fchefn^s of liberty and, 
n^tefity.admil of no maediunLbet'uieenJhem^ p* $4* 
Thei:e- is nobody> I fliould think, byt ipuft al- 
iQift^ xkat a n^ind. mell. dij^ofeds, upon which a, 



[ «7 3 

jufi view €f things properly operates, is entitkd 
to praife. But how this can be confiftent with 
your fcheme, is not eafy to be conceived. You 
indeed fgpak of a juft view of things, which is 
mcej/arify to determine the will. But how is 
praife confiftent with nfcceffity ? And how in- 
^ deed can any prefent view of things at all af- 
feft the will, which is antecedently deter- 
mined ? If the mind has a propenlity to any 
virtuous adtion, it was unavoidably impreiTed 
upon it, according to your principles. Whence 
then the claim to merit, and to praife ? 



SECTION Vlli. 

IN this you confider. How far man'^jgynerd 
eondud will be influenced by the belief of- 
the dodrine of neceffity^ // is . imaginfdy f(m 
fay, iy fome^ that the apprehenjion of aU the ac-^ . 
tions of men depending upon nioHves, which necef-* . 
farify influence their determinations^ fo that noa^r^ 
tioH or event could poffibfy he otherwife^than- it 
has heeny isy or is, to h^. would make men indif-^ 
ferent in refpeH to tjbei^^ ttfnduSly - or to what it- 
fals them in life. Im^Jher fo it would, iftbeit. 
own anions and AeterminaHons were not neceffdry. 
links in this chain of eaujes and events : and if their ^ 

F 2 good 
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good or had fuccefsdid noty in the ftrWeft fenfe of 
the wordy depend upon tbemfelvesy p. 96. We 
have here the fame fubjeft of debate brought 
over again : and the fame detail of caufes and 
efFefts renewed under the figure of a chain and 
its links. The misfortune. Sir, is, that In 
your anfwer to the difficulty propofed the quef- 
tion is begged here, as in. other places; and 
what wants moft to be proved is taken for 
granted. Such is your arbitrary pofition, that 
perfons under an abfolute neceflity, all whofc 
thoughts and adtions are decreed, muft for 
their good and evil in life in theJiriSleJi mariner 
depend upon themfelves. What dependance can 
people have upon themfelves, who arefubjeft- 
cd to^ a prior and invincible obligation j and 
whofe thoughts and adtions have been previ- 
oufly decreed ? You try afterwards to give 
fome folution to this difficulty : and at laft af- 
ford us an example by way of illuftration. 
How fatisfaftory this may appear, can only be 
known from your own words, which I fhall 
accordingly lay before the ftodcr. — All this may 
perhaps be mare ifHelUgiUe iy example: I Jhalt 
therefore endeavour to give one. No man enter- 
tains a doubt y but that every thing relating to ve* 
get at ion is fubjeSl to the eftabUJhed laws of nature \ 

and 



andfuppqfing this to be the cafe^ with refpell to the 
human mind, and its operations^ a being j of per- 
fe3 intelligence and foreftght^ will know bow we 
Jhall be, provided for the next or any future year ; 
fo thai in fall our provijion for ihe next year^ and 
all the events of it, are abfolutely fxed, and no^ 
thing can interfere^ to make it otherwife than it is 
to be. p. HI. Here for a moment I will flop 
fhort : as we are now come to the very point, 
which will ferve for a criterion between the 
man of liberty and the rigid predeftinarian. 
You, Sir, with thofe of your fyftem, maintain, 
that as God foreknows every event to come, 
therefore all things are abfolutely fixed, having 
of old been predetermined ; and that nothing 
happens but by an abfolute unalterable decree. 
Now the perfon, who proceeds upon the fyf- 
tem of liberty and freewill, acknowledges, as 
you do, that all things are forefeen by the 
Deity : but his forefight and antecedent know- 
ledge had no more influence upon the things 
in the womb of time, than our immediate. 

* • 

knowledge and intuition have upon things pre- 
fent and before our eyes. Things would pro- 
ceed, as they do, whether we faw them or not, 

* • 

This perfon thinks the doftrine of Neceflity or 
Fate^ contrary jto experience i and inconfiftenf 
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the gift of reafbn ; notwithfrancfing all 
that has been faid in its £rroar. Bat yoo "wSl 
faij with Mr. Hobbes : if we fet afide abfiilme 
decrees, and neceflity^ we deffaroy tbefrefciea» 
of the Deity. Far whatever Gcd fen fees pjk 
come to pafs ; a moHj if be bos Uhertjj wugbt frwf- 
irate, I anfwer, not in die leafL This nocioa 
arifes from our prefumption in drcumicritmig 
God's, power^ and not knowing die e aiem of 
Omnifcience. Ton boldly confine this great 
atthbuzc, and limit it to caufe and cfied: and 
if it has not its origin from thofe means, yoa 
ralhly infift, that God cannot have any fbfc- 
knowledge. But on my part, thou^ I am 
fenfible, that it cxifts, yet I do not preHime to 
determine in what manner: nor do I make its 
reality depend upon the powers of the human 
mind, nor the depth of my own knowle^^* 
I am well afibred, that it exifts in a moft abfi>- 
lute manner, and can never be made void* 
Indeed the very nodon of God's foreknowledge 
being fimftrated is a contradi&ion : an abfolute 
inconfiftency. As man is gifted with freedom, 
in his thoughts and anions \ he may hefitate, 
he may doubt, and delay the execution of his 
purpofes. But after all there is an ultimate 
to which he muft come j he muft one way or 

^ other 
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otkcr determine : and that ultimate and detef- 
iiiination was certainly forefeen by the Deity ^ 
Tou may yourfelf fliaftuate and be uncertain 5 
but this uncertainty was forefeen by God j and 
though you may not know your own refolution^ 
yet it was known to him. In fhort— Verte 
omnes tete in facies, et contrahe quicquid^ five 
>canimis^ five arte vales.: be defignedly indeter- 
minate, yet it will amount to ^lothing : your 
laft refolves are affuredly known, and were fo 
from the beginning. You fay> that this muft 
proceed from a ferics of caufes and eflTcft^ : and 
if it does not originate from them, that it cannot 
exift at all. You appear to me much too rafli 
and confident in limiting Omnipotence; and 
determining the ways of the Moft High. By 
many pious and learned men the foreknow- 
ledge of the Deity has been thought to confift 
in a vaft comprehenfive power of the Divine 
mind : in a wonderful and boundlefs intuition ; 
through which aU' things, paft, prefent, and 
to. come, have been intimately and immedi- 
ately known from the beginning. But you 
fondly think, that if man is gifted with free- 
dom of thought and adion, that he can dif- 
appoint* the AlmigJity, and . render his fore- 
toowlgdgc abortive. What an abfurd furmife 

F 4 U 
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is this ? No real foreknowledge ran be made 
void : therefore do not call things by wrong 
names : For be affured, that the prefcience pf 
the Deity cannot be either controlled -, or ren- 
dered ineffeftual. ' It would not be foreknow- 

« 

ledge, Were fuch a thing poflible. His ways 
are higher than our ways -, and his thoughts ^ than 
our thoughts. His underftanding cannot be fa- 
thomed by mortals. In Ihort let us aft or 
think as we pleafe, ftill we muft come to a 
conclufion : and the whole was ever open to 
Him from whom nothing is hid ; both the de- 
termination, at whatever time it may be brought 
about, and the fecret workings by which it was 
effefted. 

But I may be wrong in deferring fo long the 
example, by which you purpofed to illuftratc 
your fcheme. You had intimated that there 
was an analogy between the human mind, and 
vegetation : and that they were both fubjeft to 
the fame laws of nature, p.. 98. And in refpeft 
to the former the produce of each year was de- 
termined of old; and nothing can interfere to 
make it otherwife than it is to be. But, fay you, 
will any Farmer, believing this everfo firmly, neg- 
le^ on this account to fow bis fields and content 

bimStlf 
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bimfilf '^itif f^yi^g^ God knows how I Jball ^i 
provided for the next year ? I cannot change his"^ 
decree, and let his will be done 4 We fee in faS^ 
that fuch a perfuajion never operates in this mtm^ 
ner : becaufe though the chain of events is necef^ 
fary, our own determinations and aSions are »^- 
cfjfary links of that chain. This gives the Far^ 
mer the fullefl affurance, that if it he decreed for. 
him to JiarvCy it is likewife decreed for him to 
negleSi tofow his fields-, but if he do fow his fields^ 
which depends entirety upon himfelf thai then, 
ftnce the laws of nature are invariable^ it will be 
evident, that no fuch unfavourable decree hadgont 
forth, p. 99. This in truth. Sir, is a very^ 
elaborate illuftration: which I am forry to fay, 
after all your trouble, I am not able to com- 
prehend. I cannot conceive, how it ihould 
come to pafs, that, if a Farmer ftarvcs, it is 
by an abfolute decree : if he grows rich and in 
good plight, // depends entirely upon himfelf: 
You feem in the latter cafe to give up the nc- 
ceflity for which you have been contending: 
and to admit the liberty, which you before de- 
nied. In refpeft to the Farmer's foliloquy I 
fee nothing fo improper in it upon your prin- 
ciples : were they in reality in full force. But 
I am confident, that though a pcrfon may be 

a Pre- 
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z ftrcdcftinarian in theory ; he will never be (o 
in praftice. You fay well of the cpuntrymen'g 
jterfiiafibn, that it never {Operates in this manner. 
Tou arc undoubtedly in the right. We may 
b6 aflured^ that the honeft ruftic had never any 
canception of this nature. When he wai to 
plough and to fow, he never in the Icaft 
thought 6t a Tong chain of neceffary events : 
nor that his own determinations and aliims were 
Mcejfary links of that chain* Whatever decrees 
yotr may frame for hnn, he is of a firm opi- 
itibis^ that his fowing and his reaping depend 
ihtirehf upon himfetf: and he adts in conformity 
t© this perfhafioh. He knows fo much of the 
btoariahh taws of nature that corn will not 
irow of itfelf : and that without culture he 
Jtedt have nothing but dock and darnel. In^ 
ihort, as I have befote faid, I belieyd you will 

never find a thorough-paced pradical Predefti- 

- ' ^ • ■ • .. . ■ 

narran. « 



SrB C T I O N IX. 

THE purport of this Seftion is the Moral 
Influence of the Doftrine of Neceflity ; 
and the happy confequences^ which refult from 
it. It is faid^ that mankind in general cannot 

arrive 
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af rive at the great truths^ which are cpnt^nod 
i;i this fyfleoi. The^ bavs^ we are told, Wi|^-* 
prebenfton df the red and una^void^ble confequ09c^ 
of the $rim$les^ they every, day a£l i^on. ^er^ 
would , even he alarmed^ and ftaggeredy if tbofi, 
confequences were foinied out to tbem. p, 104^ 
Wben> they are ioldj that in confequence of tieji 

• • * * 

cotueffiomi they mufi admits that nothing couU 
have been otberwife than it bos been.; that evefy( 
thi^g^ cotn^s to fap in confeguence of an. ^fMlifi^ 
confiitution of things^ idc — thaf God is to be amr 
j^dered as the proper and fole caufe of all tUn^^^ 
good and evily nc^tuval and. morale they are ftof^^ 
geredy and 'uiithbold their affetkt. 

Fr<^m this^fa^^ tkere^e^ the Pbikfopb^ mmi^, 
iA. cpnt^t to proeeid ^ bim/cff, BiO' m fiM. 
fety that bf$ more rnnfreb^ne^mews of the Jlffiew^ 
ofnaturt at^, not kfi^ but muik imrt j^wrn^ 
/a bis ifnpr.efument invirtM. and' b^ppin^fs^^ tk§i^ 
the tn^rt timiid views of the-iuH of maniimL^f^ 
p. 105. 

But previous to this I wofdd' ^bfrrw^ that, tht* 
praSiQolufe of tkefe pbilafcphicat. vieaxs is c^mA 
/^ a man^s cooler moments^ ^j^ the fifind^ is not 
trnder the influence of any violent emotion orpafflon* 
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Forjinci the mind of a Philofopber is formedy and 
the ajfociationsy hy which it is influenced, are fixed 
iexaSlly like thofe of other men, he will not he able 
in the general tumult and hurry of life, to feel, 
think, or aH^ in a manner different from other 
men. A provocation will fix bis refentment — and 
H grateful or kind aStion will, in like manner, di- 
rest his love — &e. p. io6, — IVe are now there- 
fore to confider what are the feelings of the Philo- 
fopher retired from the world, under the influence 
of no vioknt emotion, and therefore contemplating 
nothing very recent, p, io6. — Now in my opinion^ 
his philofophical views will give an elevation and 
force to his piety, and to virtue in all its branches^ 
that could have been acquired any other way. 
And this may be perceived in thofe perfons, whofe 
general views of thingt-kive approached the neareft 
to thpfe, that are truly philofophical. ^The fpirit 
of deifotion in general mu^ be greatly promoted-^ 
It will notJ?e poffible to bear ill will to any of our 
hreihren :'^In fhort this one leading principle of . 
devotion cannot fail to regulate the whole ttmptr and 
condu£l. p. 1 08. 109, No other than aNeceffarian 
can poflibly attain to the full perfuajion of this great 
and invaluable truth. — With fuch fublime views of 
the fyftem and the author of it, as thefe, vice 
is abfolutely incompatible: and more efpecially, 
. " . • : .hatred,' 
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hatred, envy, and malice, are totally excluded. / 
cannot as a Necejfarian bate any man. p. 1 1 1 •-*- 
If as a Necejfarian, I ceafe to blame men for their ' 
vices in the ultimate fenfe of the word-, though in 
the common and proper fenfe of it I continue to do 
fo, &c. — / on my fyftem cannot help viewing them • 
with a tendernefs, and compajfion, that will have 
an infinitely finer and happier effeU, &c. p. 112^ 
You have. Sir, placed your fyftem in fo fair ^ 
light, and fo affeftingly defcribcd its happy, 
confequences, that I am nearly induced to 
adopt in fome degree the words of Agrippa to 
Paul, and fay — Almofl thou perfuadeft me to he a 
Neceffarian. The love, the charity> and the 
univerfal benevolence, which you hold forth^ 
would, one would think, be inducements to 
any perfon of a rational turn of mind, and en- . 
gage him to your party. And I do not fee 
any thing to impede my immediate conver- 
fion, but one or two fcruples, which I know 
not how to overcome. You intimate, good 
Sir, in more places than one, that you arc a 
philofopher : and you have good reafon to take 
* that title to yourfelf. Your deep refearchcs^ 
in nature, and your experimental knowledge,, 
are well known: and your difcovcriea have 
l^cen eftecmed of great confequence : on which 
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account the world looks up to you very juftly 
with high elleem and honour^ Scarcely any 
in this department can rank before you« And 
ia rcfpeA to the prefent fyftcm, which you 
have been preienting to us, you intimate, that 
you have arrived at an infight in thefe matters, 

Vi 

to which none but a Philofopher can attain* 
You may therefore be looked upon as the 
chief pillar of youf caule : and if the virtues 
above mentioned do. naturally arife from your 
fyftem, we may fuppofe them to be eminently in 
you. 6ut herein 1 think, that I perceive fomc 
little failure. If anger and refentment are in- 
compatible with - neceflity : if, when devoted 
to that fyfteitl you canndt hate a man\ and axe 
really gifted with that infinitely refined tendernefs 
dnd compaffioH (6t others, which you have men- 
tioned ; ht>w comes it, that there is not a 
greater fhew of it ? For you are fenfible, that 
the tree is known by its fruits. In fhort how 
conrtcs it, that you fometimes forget your ne- 
ccflarian charity, and fo cruelly fall foul of Dr. 
Beattie ? And not only of Dr. Beattie and his 
inJHn^ive common fenfe^ but of fome others, 
who differ from you in opinion ; and whom 
you treat with not a little roughnefs* Perhaps, 
aSs a NccefTarian you do not abufe them for 

their" 
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their failings in the ultimate fenfe of the worJ^ 
but in the common fenfe of it : which may afford 
them fome conlblation, if they underftand your 
meaning. In fhort> if thgfe falut^ry efFe6l$f. 
which you mention, were the real confequenccs 
of the dodrines, which you have cnahraccd 
aiid recooimend, they would be particularly 
confpicuous in yourfcUk as y4>u are more emi- 
nent than any of your brethren. But, believe 
ipe^ . I do not perceive any noore candour^ 
benevolence, and charity^ from your words» 
than is to be found among other people J 
which makes me doubt nuich of the luppofed 
excellency of your fyftqpfi. Nor is it only 
from you, that we have a right to expeft thefe 
marks of fuperiority> but from all thole, 
wha in any degree adhere to the doflrinea o{ 
Neceflity and Predeftination. If thefe Chrif- 
tian virtues are the particular refult of thofc 
opinions, as you fay \ they mull be very c.on- 
Ipicuous among the perfons, who have em- 

braced them. Now thefe we know to be 
chiefly the Calvinifts j ^a portion of people, of 
whofc community you once were.; and con- 
fequently muft be well acquainted with their 
tenets, as well as their manners. They ara 
many Qf them .rigid Prcdcftinar^ans,. ai>d fliauJd 

Off 



6h that account^ furpafs all other pepple in 
' meeknefs^ charity, and virtue in general. But 
we have your evidence, that it is not fo. You* 
i^ak in p* i6i. of the Calviniftic fchemCy as' 
a gloony one : and you fay, — where a difpojition 
to vice has preoccupied the mind, I am wellfatis- 
fed^ and but too many faSls might be alledged to 
prove it J that the doffrines ofCalvinifm have been 
aSually fatal to the remains of virtue : and have 

driven men into the moft defperate and abandoned 
courfe of wickednefs. p. 162. You likewife con- 
fefs, p, 164. that though there be undoubtedly 
among them men, whofe hearts and lives are 
truly Chriftiany yet there is often found in others 
of this perfuafion — great malignity of heart , con- 
cealed under all the external forms of devotion. I 
muft confefs on my part, that I never was wit- 
nefs to any fuch malignity : but we have your 
word for it ; and will therefore acquiefce in 
what you affirm. You likewife mention fome 
cruel treatment, which you have experienced 
frx>m the Calvinifts j and that you was exafpe- 
rated zg2an& them, p. 164. But if your fyf- 
tem, as you fay, is fuperiour to all others s and 
is produftive of nothing but peace, charity, 
and benevolence ; attended with all the gentle 
aflfcftions of tendcrncfs and compaffion; whence 

proceed! 



pTOce^dis fuCh malignity and iU-wiU, with all 
this bittcrnefs of gall? How come the ele6t> 
whom we fhould have thought exenipt from 
thefe infernal qualities, to abound with them 
more than others ? I by na rrteans affirm that 
, they do : but I only argue from what you have 
faid of them, as well as of yourfclf. For I. 
arn unwilling to think fo ill of a community, 
which has produced fome excellent men j par- 
ticularly a Leland and Fofter. 

'■ Moreover as the Calvinifts are fuppofed to 
have a large portion of the divine irifluence, and 

to feel intimately the grace of God operating 
within therii, one muft neceflarily be led to ex- 
peft, 'that they would enjoy a particular gleam 
of cdrhfort; a heJrveniy fcrenity, in confe- 
quence of this blefilng: The divine truths alfo 
fliould be more open to them than to others ; 
and their principles, one would think, fhouid 
be the beft founded. Yet, though they are as 
much -Neceffariaris as\'yourfelf, you'drfapprove 
of their principles, 'arid^feem to intimate from 
th^mi that the Cdlvinifts are under an illufion; 
Upbn^ihe wbdie-'bihJOevtr'y the acquaintiince I have 
%nd with Cdhinifts coft^mesmey that their princi^ 
'pfes, in the minds 9f ctilmfober- thinking perfons^ will 
iih»a^i leave fome room for doubt and^ uncertainty 
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fvhh refpeSl to the evidence of their converfion \ anel 
what is called the work of grace in the hearty in 
which much muft neceffarily be left to the imagina^ 
f^on ; and therefore that at times a gloom will he 
^read over thefouL — Unlefs this effeS be counter-^ 
a3edy their principles do not .admit of thaf.perfeii 
ferenity and chearfulnefs^ with which it is to bn 
wijhed that a life of real piety and virtue might 
ever be attended, p. 165. At this rate I do not 
fee any the leaft advantage, that a Neceffariaii 
has in proof of his orthodoxy : There is no- 
thing, that can perfuade us of the fupcjriour 
excellence of his fyffem, . K(e is defcribi^d,, a$ 
in a ftate of uncertainty, if not of infatuation; 
and his principles are faid to lead to gloon^ 
and melancholy ; and, if we may truft to what 
has been faid before, to abfolute deipair* 
Thefe things, if true> do not feem to be th^ 
fruits of the Spirit : nor can they recommend 
the fyftem, in which they are found, . . 

You may perhaps fay, that your notions 
about neceffity are very different from ihoft'Of 
the Calvinifts. They may be io : byt if- iS' t 
point, in which I am not concerned. ' In rea^ 
lity I believe, it will be found a diftinikiom 
-without a difference. Th^c may be ibm^ 

10 . . tblAgSf 




things, iti which you fancy that ybu do not 
agree with them : but your firft principles are 
the fame^ You both believe in abfolute de- 
crees, and unavoidable deftiny l ^nd the fame 
cbnfequences muft follow, however on your 
part you may try to evade them^ 

SECTION X. 

E are here informed. In what fenfe. Gvi 
may be ccnfidered as the author of Jin : 
^tmd of the ohjeSion t4 the d^rine of neceffity cm 
that'-account. You are pleafed to tell us more 
than once, that when people have confidered 
the confequences which naturally refult from 
your principles, they dxtftaggered and frighten* 
td: and have not the courage to proceed. Be- 
lieve me, good Sir, I do n6t wonder at it: 
for the path feems to lead to a precipice, and 
every ftep is over burning embers. There arc 
few of fuch courage as not to be appalled, when 
chey^ hear the God of all goodnefs made the 
author of all eviL - -You indeed put your qyefr 
lion. In what fenje G^d may ht fo confidered ; 
feut there is only an alternative, *that he cither 
ts, -or is not: and liowever you may foftcn 
things at fetting out, you -at' laft determine, 
.. G 1 that 
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that he is fo in every fenfe, hy making him the 
froper caufe of all evil. p. 125. In this place 
.you go fo far as to fay, that as all evils are fub- 
fervient to greater good, — every thing without 
•diJlinSlion may be fafely afcribed to God. p. L15. 
Surely, Sir, this is as rafli as it is Ihocking; How 
can a perfon of the leaft reverence towards his 
Creator, fuppofe that the God of all goodnefs 
and juftice, as well as of all purity and holi- 
nefs, fliould have decreed, theft, murder, par- 
ricide, and every fpecies of cruelty ? that he 
fhould have ordained and appointed pollution, 
filth, inceft, and every unnatural defire; di- 
refted every evil afFeftion of the mind i and 
with a high hand carried every crime into exe- 
cution ? Do not. Sir, think it want of fortitude 
in me, if I tremble at the bare recital : for it is 
pafl: expreffion (hocking to^conceive the horrid 
confequences, which neceflarily follow from 
your principles. You give a reafon for what 
you fo boldly aflert : that whatever terminates 
in goody pbilofophically fpeakingy is good. Thisj^ 
Sir, is an aphorifm as falfe as it is dangerous. 
It was an article of the Jefuits creed: by 
which they thought they were authorized to 
wade through a fea of blood in order to arrive 
4t a remote advantage. As for your qualify- 
ing 
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ihg It by the ttrras philofophically fpeaking : I 
know not the meaning of the liniitafion. 
You afterwards confefs, that the whole is a* 
mere theory; and not to be reduced to prac- 
tice : which is very ftrange. But this is a view' 
of moral evil y which though innocent ^ and even- 
ufeful in fpeculation^ no wife man can^ or would 
choofe to aSi upon himfelf becaufe our underftand- 
ings are too limited for the application of fucb a 
means of good : though a Being of infinite know- 
ledge may introduce it, with the great eft advantage 
— While our natures arcy what they arCy — we 
muft fhun vice as any other evil, and indeed the 
greateft of all evils, and choofe virtue as the 
greateft good. p. 115. But have you not, Sir,, 
faid, that God is the author of evil : that it 
proceeds from his original decrees : what room 
then is there for man either to choofe or to 
fliun ? In truth I try, but am at a lofs, to find 
your meaning. I am overpowered by words 
and bewildered. I am obliged again and again 
to recur to what you have faid : that the two 
fchemes of liberty and necejjity admit of no medium » 
p, 84. That all things have been decreed: and 
that our will is under the direftion of an abfo^ 
lute ^nd foreign power, p. 8. You here feem 
to forget thefc things : and to allow to man a 

G 3 free 
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free will, by giving him a power of chotifing 
and rcjefting. For thefe conccflions, as I have 
repeatedly faid, I know not how to amount. 
You proceed to illuftrate your fyftem : and to 
palliate, what you have aflerted, by telling \is, 
that fuppqfing God to be the author of JtHy it by 
no means implies y that he is afinfnl being. — If his 
difpofition and defign be goody what he does is mo- 
rally good. This, I imagine, will hardly be 
granted: that luft, murder, inceft, parricide^ 
can 4t any rate be morally goods whatever 
may be the confequences. However you try 
to illuftrate and prove your tenets by example.. 
It was wickedy you fay, in JofepVs brethren to 
fell him into Egypt : becaufe they ailed from envy^ 
hatrfdy and covetoufnefs : but it was not wicked. 
in Gody ' becaufe in appointing it, he was not ac^ 
tuaied by any fitch principle. In him it was gra* 
dous and goody Sec. p^ ^^7- , This is furely a 
weak argument. How would a Voltaire, a Di-* 
dcrot, and even your, friend Hume, fmile at 
thefe feeble expedients ; by which you try to 
free your felf from the difficulties, into which 
you have been rafhly involved? You tell us^ 
that it was wicked in Jofeph's brethren to be- 
have as they did, becaufe they a£ied from emy^ 
batreiy 0nd covetoufnefs. But was pot this ha- 
tred. 
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tred, and this envy, decreed ? Do not you fay, 
that all things, good and evil, may be afcribed 
to the Deity, p. 1 15, Do not you in fo many 
words, p, 127. 1. 24. make God the caufe of 
all evil ? How then were the perfons concerned 
in the fale of their brother accountable for 
their paflions, any more than for the confe- 
quences, which enlued from them. They were 
according to your principles under an abfolute 
neceflity s and afted in obedience to an irre- 
fiftible power. Why then do you ftile them 
wicked^ You yourfelf have been trying 
through 100 pages to prove that all things 
proceed from the Deity. A Voltaire would 
y therefore aflc. How comes it. Sir, if thepurpofe 
and end be good, that the means are not 
equally excellent: for though you may allot 
in this place only the good purpofe to God, 
and the evil to Jofeph's brethren, yet in other 
places you afcribe to him the whole : you in- 
fift that all things are ordained by his counfels : 
and as you admit him to be the author of all 
good y fo (fhocking to conceive !) you make him 
the contriver of all evil. Therefore upon your 
fyftem, the good and the evil muft defcend 
' from the fame fountain. 

G 4 You 
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You tell us, that Mr. Hume^ who in general 
difcujfes tb^ queftion concerning lib£rty and neceffity 
with great clearnefsy intirely abandons the doSirine 
of necejfity to the n^ofi immoral and pocking con- 
feg^uences.—H^ fays (Philofoph, Ji0ays, p, 157.) 
that upon the, fchcme of neceflity, hutnan a&ions 
can either have no turpitude at ally as proceeding 
from fo good a caufe^ as the Deity ; or if they 
have any moral turpitude^ they muji involve oux^ 
Creator in the fame guilt, p. " 1 1 9. A fearful al- 
ternative truly : and, whatever you may think^ 
not to be folved upon the principles of neccf- 
fity. Ypu accufe Mr. Hume in this cafe : i)u.i: 
he acts confiftently: you yourfelf hav? fa.id 
the fame thing in other words ; and then try 
to fo'^ten the harfhnefs of the doftrine, but 
to little purpofe. Thefe fatal confequences 
follow 'naturally apd^ muft be admitted upon 
jj[Our fyftem. Ypu afk indeedj I)id not this 
writer know, what is known tq all the worlds 
that the motive or hitention;^ with which <z thing 
is done^ is^ the circumflance^ that principally cqnfti- 
. tutes it^s morality? With what contempt would 
lAr. Hume treat this palliating circumftance? K[e 
would in his to^rn afk, whether it were pofjibky 
when the Deity decreed eyil, that hefhould never in,- 
tend it ? TeSy you \vill fay, he did indeed intend it^ 
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hut it was wiPb \a purpofe to bring forth good.- 
But it will be faid,— ij^ tbe.wbole. comes from God^: 
why could not an All-powerful Being produce ibe\ 
good witbout' the evil? And that which. w^J 
afked before may be again required — If the. 
purpofe wasgQodi why were' not the means equally 
excellent? : you. fay, the difpofition is that,, 
which conftitutes morality. But in reality 
good and evil, virtue and vice, are irreconcile- 
ably different : and no purpofe, nor difpoli-. 
tiop, can make them other, than they are.; 
You have. Sir, brought yourfelf into difficult 
ties, from which you cannot with all your art and 
fubtilty difengage yourfelf. Mr. Hume was a 
man of a darlj, tvirn : devoted to doubt and 
uncertainty. If we may not fay, that he did 
not believe in . a Providence, yet it cannot 
be affirmed th^it he did. He feems to have 
been, if I may be allowed the expreflion, . ao 
undetermined Atheift. All therefore, that he has 
faid upon this occafion, is confiftent with his 
principles. But you. Sir, who own, that you 
believe in a Deity, are guilty of great incon- 
fiftcncy : from which you cannoffree yourfelf. 
Every fatal confequence, which Mr. Hunic dc* 
duces from the doftrine of neceffity, follows in 
the fame manper frpm your fyftem. But .ycxn 
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try to^cxtcnuatc what you fays being uawilling 
to fright people with the fatal tendency of 
thefe principles. You feem yourfelf to ftart 
back^ as if in fome degree fhocked : and in 
good truth, you have reafon. In confequence 
of this you would fain alter the effcnce of vice, 
and impiety. By the help of a talifmanic 
word, Difpofttion i crimes change their nature 3 
Theft, robbery, murder, ebriety, luft, envy^ 

revenge, become innocent : Sin* and guilt are 
by you reconciled ^ith juftice : and the moft 

foul and deformed vices with the Beauty of 
HoUnefs. You believe. Sir, in the fcriptures ; 
itnd you muft lurcly remember, how very fex- 
prefs the Prophet is upon this head. Woe 
unfo themy that call evil goody and good evil; 
that put darknefs' for light y and light for dark^ 
mfs: that put Utter for fwMy and fweet for 
titter. Ifaiah c. 5. v, 20. 

r 

You endeavour to excufe the introduftion 
of moral evil into the world, which you fup- 
pofe to be the work of the Deity, by faying, 
^'hat the Divine Beit^ may adopt fome things y 
fvbicb be would not have chofeu on .their own ae- 
^ount : bit for the fake of other things y with 
mhicbtbey were mweSed. p* 12;^ But .in this 
r ' you 
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you greatly leflfen-thc majefty of the Deity, and 
bring down the Creator to a level with his* 
creatures : attributing to him the fame impo* 
tence in his counfels; and laying him under 
the fame neceflity and reftraint. And to tx^ 
cufe it ftill farther, you maintain, that accord- 
ing to the fundamental laws of nature morality 
could not exift without * vice. p. i25. They 
are to be fure in human life contrafted as much 
as light and darknefs. But to aver, that the 
one depends upon the other, and cannot fubfilt 
without it, is a moft unwarrantable affertion* 
You may as well fay, that there could not be 
funlhine without fhade: whereas the fun would 
be in full luftre, though there were not a fingle 
opaque body within the fphere of his rays. 
At thi$ rate the kingdom of righteoufnefs, pro- 
mifed by our Saviour, can never come, in the 
manner we expeft it : for upon your principles 
there muft be a proper fhare of folly and wici-- 
ednefs in the other world to conftitute fuch a 



• Acntding fo the moft fundamental laws df Naturiy 
indeed the nature of things, great inrfnes in fame could mt 
ie generated, nor exift, hut in conjunBion nvitb great ^€U 
in others* For it is this oppojitipp,, that not onfy exhibits 
them to advantage, but even froferlj /peaking creates them* 
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kingdom. But be aflured, that things arc 
Very different from what you imagine. A 
kingdom will undoubtedly be eftablifhed, 
where there will be purity without fpot, and 
bolinefs without foil or blemifh. And the 
fame might have been in this, were it not for 
the perverfenefs of man y and his abufe of the 
liberty, with which he was from the beginning 
endowed. You infift the whole tribe of vir- 
tues are created by their oppofite .failings. 
That without a proportional quantity of moral 
evil; there could be no fortitudey no elevation 
of.fouly nor reftgnation to the will of God. p. 125. 
But this is a great miftake. The envy, hatred, 
and malice of the world may call forth thefe 
happy qualities \ and render them confpicuous : 
but the moral excellence, from whence they 
proceed, the original parent virtue, -would 
cxift, though they were not difplayed. We 
may imagine a rich treafure. to be in a coffer, 

« • 

though there may not be any demand for it's 
being immediately produced; and as I faid 
•before, a light may Ihine though there be no 
contraflr. Suppofe the world were univerfally 
•gbod. Would it not be aftrange aphorifm to 
maintain, that virtue would ceafe to be virtne, 
when it came to he Uniformly pra£lifed : and that^ 
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if love, duty, and allegiance y were punSlually kept 
upy wejhould be void of all morality? Nothing, 
I fhould think, could be more unwarrantable : 
and yet thefe are the natural confeqiiences of 
the principles, which you have laid down, .. 

When among other objefts of creation it 
pleafed God to make mai[i} He formed him in 
his own image : and endowed him with a rei^ 
fonable fouL And he placed before him good 
and evil, that he might have opportunities of 
cxercifing the noble faculty, with which he was 
blefledi and thereby fhew a proper fenfe of 
duty to the hand, which had formed him. When 
man was thus gifted with reafon, there feeiri* 
to have been this alternative only, in refpe<9: 
to his future condudl : either he was to have 
liberty to employ the powers beftowed upon 
him; to feparate, diftinguifli, and make his 
option accordingly : or he was to be under the 
ablblute influence of a fuperior power ; and to 
\>t dire<5ted in all his ways. If then we may 
take the liberty to judge from the fmall light 
afforded us concerning the operations of the 
Moft High,, which may we prelume to think 
mbft confonant to Divine wifdom ? . whether to 

grant man the liberty of reafoning, and. em- 

- ■ 4k 

ployla^ 
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he would ov^itule that- power -by aft abfbluce 
acceffity; and not fuffer man, to whom it is 
^ven, to employ it after the manner intended? 
Would it not appear ftrange, that a gift fliould 
be bellowed, and the liberty of txercifing 
It be taken away? That a man fhould hi 
ttdled with 'the means of conducing him- 
feWs-and- yet be ever^ under the' diridtion* of 
Another ? Is it pdffible to conceive, that the 
©eity fhould riin eoumef-tb^ his -owh- purpofesi 
arid -make his beft- gifts unneacflary ahd'tifc- 
iefs ? For there is no occafion for reafori to 
diftinguilh, if we are never allowed thfe liberty 
x>( determination.' .Does it not feelil vain* to 
giue a power of dhoofihgy and at the fame time 
10 abridge us of all choice? To lllow us a 
will, but take away the power of volition : 
which, according to you. Sir, is ever to be di- 
rected by a foreign* influence : an influence aot 
arifing from our own judgment : but from an 
abfolute decree, an irrefiftible motive, which 

takes away all mental deteiminatioa ? : = i 

• • • 

As far as we can learn from the ltrtpttrt*e$ 
we may be affured, thatman frorii 'the -begin- 
ning was blefTed -ivith the high prerx)^Ativeof 
reafoh } and at thcfanie time with full liberty 

to 
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tq ui^ it*. * I£ any evil has arircn from t)ie abufi^ 
of thisrnoble gift,, ic is in my opinioa blafphe'^' 
my to place it to the account of the all-juft 
Gp4 > ^s it proceeds ioimediately fronri man* 
How can wefuppofe hiai> who is faid to be of 
purerxyes than even io behold iniquity, to be 
jthe author, of all wickcdnefs? Yet youfay thaf 
hp permits evil : that isj he permits maa to a^ 
in conformity to the ftation, in which he i» 
place4i and to the powers allotted him. What^- 
^levcr^is. created, if not equal to the Creator> 
imft be infinitely Ihort of his excellence.. Bytt 
;what creature can be fuppofed to be equal to 
^he omnipotent and all-wife God?/ Whatever 
jthfjn.is created mufl- be comparatively imper- 
fcjd : and from imperfedioft evil will . nccefla- 
rilyi ^ife« There is a natural imbecillity tp 
.which. every* thing is liable. Why do, you not 
^^ufiaign divine wifdom, as w^l as divinejufticei 
for fufiering the grafs to wither, the flower to 
fsjde, -and the tree to die ? Why dQ you not 
^udge it a defe(^ and impropriety in the pro** 
;.^j^ pf creation^ th^t the oyfter fhould wane 

lofjfRnptivity / that the tortoife flxp^ld he ever 

*■*** ' ■ ' . ^ , ^ • ,. . ^ 

.burtiu^wdwith it^ houfc^ that.phc. .eagle can- 
'^J ifefWi. '^pr the jEharlt rim, nor ^He. ip.ule fly ? 
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thing created is not at once immortal ? 

Man like all other animals is limited : and 

this, both in relpeft to the powers of his 

body and the faculties of the mind. Though 

nobly endowed, yet he is neither omnipotent 

nor omnifcient : but infinitely below any fucli 

extraordinary pretenfions. He is therefore 

iiable to err j and, through the imbecillity of 

his mind, to mifapply the talents with which 

he is gifted. He is enriched with reafon j and 

it is his duty to confider, to diftinguilh ; andta 

judge without prejudice. His powers were 

'given for this purpofe : and if he falls ofi^ and 

abufcs thefe powers, it is his own fault, and to 

be imputed to him folely. But you repeatedly 

afk. Has not the Deity a fuperior power: and 

'cannot he prevent this abufe ? That is, as God 

has been pleafed to beftow upon man the fa* 

'cuity of reafon, in order that he may yodga 

'between right and wrong; and determine ac- 

"Cordingly; cannot he overrule this power, 

counteraft his own purpofes, and render the 

* gift ufelefs. In refpeft to power he undoubt-^ 

edly can : but every thing, which can be donc> 

may not be confiftent with divine wifdom. It 

feems, as far as* man can judge, indilpenfiWy 

«- .. 1. ., ' 

MecelTary, Chat every thing in its dcpaitmciit, 
^ "'■ Ihould 
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ihould fulfil the purpofe, for which ft iJvaS dt^ 
iigned : and if man is gifted with a power o( 
judging and determining, that he (hould judge 
for himfelf, whatever may be the confequence> 
and not be always determined by a foreign in* 
fluence* You, Sir, infift, that to permit evil 
is as bad as to caufe it. But give me leave to 
ftate our two opinions and fee if things can 
poflibly be, as you aflert : for, as far as I can 
judge, the whole of your argument and fyftem, 
fcems to lead to a great impiety^ According 
to my bed: judgment all nK>ral evil originates 
in man, from an abufe of his reafon, and of the 
liberty given him both to judge^and to deter* 
minc» All this was forefeen by the Deity ; 
and in refpeft to power could have been pre- 
vented. But then man could not have beeri 
man: his liberty of judging and afting muft 
huve been overruled t and a rational being mufi: 
not have been permitted ta reafon i which is 
the fame thing as if the gift had never beea 
granted. Man therefore was left to make ufc 
df his faculties> and to enjoy that liberty, W4th 
which he had been endowed : and if he has 
^ifemployed his talents, and any evil has re-^ 
fultcd from the liberty bellowed upon birr^thac 
evil muft be. imputed to him only,. Th^e 

Hi .^ Deitjr 
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I>eity pefmiM it; as it isannot be totally rtf-i 

ftraincd in man, without defeating the Ver^ 

purpofc of hiscreatiotK it can be rennedied," 

and will ht rehiedied by him, ivho otit of evil 

brings forth good^ and can reinftatc the fallen 

eredture. All thii will be 'in th6 -fqllrlcfs of 

time accomplilhed, when his gracious ptirpofes 

wiH effeftually take place. » 

. If then we prefume to objcA to the cvil>. 
which originates in man : we muft retrad omr 
aflfent to the propriety bath of Ivs being created^ 
and of Jiis being endowed^ ^ we find him. to^ 
be* We muft infift, that he ihould have be^. 
otherwife flamed and gifted ifcr as he is>.the£i 
confecjaences muft neceflkrily follow. To^ be 
furc the fceptic may fb infift: but then firtatt 
would no longer be man i the fuppofition refers 
to another creatUrd : and the argument is a^ ab« 
furdj fts itlsiVnpiou^w Mr. Hume in his enquiry' 
«d^6Ut etil aiks> whether iris from the intentioft 
tffBe Deif^? and adds, but hi is perfeUfy iene^ 
^lent; . i/i U contrary to Ms^ intention ? but ieHs 
Almighty.: .Nothing xah Jhakt the foUdity ef.thii 
^ reafomng.. Yet tiie whole of this formddahle 

c^ueftion amounts only to this, whether^ the ail* 

■^ • • ■ . * " ' ■ 

* Diicbnrfe's cioncerfting Nac. Keligi p. 194* 

perfe^ 
9 



perfe3 God can produce at^ thing- imp^ftfl ? iii> 
otfapsr i»rords> wbeiher be fnu^- net^Jfarily frtfduci 
aff^ fbif^ equal to jnmfelff But the quef- 
tio^ i$ a& abiurdf as the dung itfelf is^im* 
j|9^i^ ; for perfedlion is to be found in him 
oftljr ; aad all created doings muft'fiill injBinitGly , 
a^jS, of ^\% expdlenGc, Th^y may be faid td 
fc(?.ifo f*r perfeft, ix% that they anfwer to the. 
wife purpofes, for which they were 4eiigned,. 
Thiua-as an infedt is fitted to it's proper fphere: 
f@ ^ iiun adapted tp the department which ht 
xi tt> fijl. The whole is done Vvith-great juftice 
a0id propriety : and whatever may be the conr 
fcqgeixce^, we cannot without the utn^ofl; im-. 
piety arraign the di^xjfition^ 

.Above, Sir, you have my opinion, that the 
moral cvil^ with which we are converfaot,, orir 
^inates Ia. n^an : and that the Deity fuiFers it: 
as. it is the neceflary confequence of the libertyj 
with jvhich we are gifted. You fay, that to 
fuffer itj is the fame as willing and direfily ^aufing 

• * Pr* fntMy faas^thit coaceffion : fum .wiiicii^ I tUhk^ 

« 

he might have made many proper inferences."— TJof God 
^gii Aw^ mad^tJl 'mm fi^kfi oMdhapp^^ migkf» fir mhj 
ikifg: ihai'^ miff itfrw, k^vf £e0$ mim^^ikh 4s hi* mining 
Am w^.fmt€» iui infii^Ufi huvgs^ in dU r^J^e^ fffud H 
kim/ilf. p. ii8. 

H 3 it. 
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iV. p. 126* and you go farther and mafntainj". 
that all evil proceeds from the Deity : he de-^ 
creed and ordained it from the beginning. The ^ 
neceflary inferences from hence arc (hocking be- 
yond conception. According to your iyftemi 
every foul and polluted thought muft proceed 
from the God of all purity. All perfidy and 
falfhood was decreed by the God of juftice and 
truth. In fhort there is no inftance of wick- 
ednefs, but muft have been (horrid toimagina- 
tion) of his contrivance, and inforced by his- 
* commands,: and thcfe commands attended 
with an abfblute neceflity ; which nothing can 
refift. At the fame time w.e are told, if any 
faith may be placed in the holy fcriptures, that; 
God detefts vice, and that fin is his abomina- 
tion. The whole tendency of the facred writ* 
ings iS'to recommend virtue ; and to difcoun- 
tenance wickednefs. JT^e Lord, fays the Pfalmift, 
'tviil abhor the ilood^ and deceitful man* v. 6. 
Lying tips are an abomination to the Lord. Prov. 
xii. 22. Keep thy tongue from evil, and thy 
Mps, that they /peak m guile. Ffalm ^^iv, 13. 

\ ^ As the fame arguraenti afe renewed continually^ I 
am obliged both here and in other places to repeat my 
anfwei^. This may appear in ibme. degree tirefome ; but 
i( ^ottld not well be avoided* 

S(tk 
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Seek good,' and not evil, that ye may live. Amo$ 
y» 14; Follow not tbat^ which is evil: but- 
tb^t^whicbts good. 3John. venii. £xhoita-r 
tions of this fort are in great number : . ^n4 
thefe are alfo backed with pofitive laws, in or- 
der to keep people in a ftate of virtue and god- 
iinefs. And when a better difpcnfation took 
place, the will of the all-righteous God was 
more fully made known ; and the reafonablc 
fcrvicc, the facrifice of the wiU^ enjoined : and 
not only outward fanftity, but the inward pu- 
rity of the mind recommended and enforced. 
But to what purpofe were thcfe different dif- 
penfations, if there were prior decrees of a 
contrary tendency, by which mankind, was ir- 
refiftibly tied down ? And how inconfiilent 
muft it appear, and even impoflible for the 
iame benevolent God, who enjoins holinels, 
to be, as you would perfiiadc us, the author of 
all evil ! And what a paradox it is to have thofe 
falutary leflbns for pur cbndudt adminiilered, if 
iafter aU we are under a. prior influence and de« 
:prived of all choice i You may fay, that you 
;haye. in fo many woxds allowed men the liberty 
of choofing. You have £0 in one page : and, 
jas I have before, ob&rved, you have laboured 
to make, it y6id i». evwry x>thqr port <^ your 
■ • H 4 treatifc 



treatife. • And ydu llave unluckily fatkert i#«^ 
irfl opportunity of an^ fubterfug^, by-aflbrting/ 
tfcal beJtWcen liberty and ncceffity thtr^ is n9h 
medium. You therefore fet afide ali liberty/ ftfidP 
reduce men to an abfolute and unavoidable iie««' 
ceflity« And this ncceffity according to your 
fyftem is derived from the Deity : who by hiM 
vnaltierable decrees has otxlained -evei^ th^ng 
which is bad and corrupt: every fpccics^ -of 
abomination and fin« This you infift ani 
though you are told by the Prophet and Evw^ 
geiiftsy that he is a God of righteou&efs and 
holinefs : that he is alfo eminently good ; ib 
that there, is none gecd hut i>ney that is God. Matti 
idx. ly.. The fame Deity from whom yon 
fuppofe all difcord and violerxe to hate pro^ 
ceeded^ is called the God ^ .Uve and- peaces 
^ Con xiii. ii. and the very Gvd of jpeace^ 
Hcb* xiii*. .fee* We may therefore be affiired^^ 
that none of thefe horrid qualitiei could ire de- 
rived from him. Gcd is Hgbt, md in Jbimis ^m^ 
4arknefs. i John. i. 5,. Thefe tilings; Sir, i 
Jiave thought proper to lay before you : dhat 
you may judge, whether the '/«/fiT»if<' ofevH 
be as bad as caufttigh : and whether a permit 
be the fame as a perfomumce, I ihall add no 
morcj but only conclude with the tro^dsof thto 

Apoftle^ 
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Apofttey LetQoiie trufyond ivery mm MJiari 
as it iswri^eu^ That thuMtgJbuft bijufiifiei im 
tiyfyfh^ ; sttdmigbtifi wver^^n^ whin jbm tirt> 
/fl^g:e^. Romans liL 4. :; ^ 
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HAVING hitherto prbfccuted your fyftcm 
in theory, you ^ at hft to confirm it 
by tiirine authority J and accordingly you ttt-*^ 
tennpt to Ihew us — How far the Scriptures art 
favourable So the doffrine of Neceffity. p. 1 29; 
Should there poffibly be found one or tW3 
texts, which might feem to favour your no^ 
tion; yet they would amount to little, wheh 
oppofed to the whole tenour of the facred 
writings ; which contain a very different doc- 
trine. So far from being determined froni th6 
beginning by any foreign influence, we arfc 
commanded to make ufe of our realbn, dnd td 
look irp'to God 'for his affiftance and diredHori; 
And if we wiH not make a good ufe of the fa^ 
xrultics beflowcd lipon us j nor feek that hea- 
venly influence, by which we may be led to 
the truthj we are given up to our own depra- 
ved will, and the iniquity of bur hearts. All 

this plmly proves, when good and evil' arc 

lu4 
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kid .before, us, that Aye. arc \at foil .liberty tA 
didofe:'the one arid to V cfchcw the other: nori 
tBn sndiiave been under any previous neceffity ;. 
nor have had our purpofcs determined before*^ 
hand by any abfolute decrees: for thea we 
ibould be paft amendment i and all change im- 
pofliblc : Whereas we* ptay for a renewal of 
§)irov and ^or the grac^ of GpcJ to cfFcft itf 
*which grace is a^bj^quent gift ^ and depends 
ypon pur wifhes and prayers. Supplications^ 
and pious wifhes, of this kind are enjoined to 
all: but they would be unneceflary and pre- 
pofterous, if every thing antecedently were dc* 
termined concerning us-, The freewili-^ofFering, 
|b acceptable to the Deity, is rendered void by 
the fuppofing of any prior and irrcfiftible rc^ 
ftraint,upon the mind and undcrflanding. At 
the fame tinqe we well know, and acknowledge^ 
that, God does not leave the world to itfelf: 
but continually interferes with a paternal carej 
and occafionally dircds, enforces, alters, and 

reftrains, as feemeth beft to his Divine Wil^ 

. . . ' ■ . 

dom. His Providence is over all his works j 
and by this fuperintendance the whole is ulti- 
mately carried on, to the completion of thofp 
great purpoles, for which it was intended. You^ 
Sir, ihfift, upon previous abfplute decrees : and 

• that 
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that the world k directed by ^n ^uncontrolled 
iieceffity : ' lo* cd^fequence of which you quote* 
itiany paflages from the facred writings^ as if 
dey cotifirmed thofe doctrines. But they ma-' 
nifeftly relate to the Providence of God ; and* 
to the fubfequent bleffings of Grace to thofiv 
who try by juft means to obtain them« Alio 
to the judicial blindnefs and infatuation, whicBt> 
is threatened to the rebellious i and to all, who 
wilfully mifapply the gifts, with which they 
have been favoured. Far to every one, that 
hatby Jbail be given ; and be Jball have abun-- 
dance : but from him that bath not, Jball be 
taken away^ even that which he hath. Matt, xxv^ 
29. But let us fee the quotations, of which 
you are pleafed to avail yourfelf: that we may 
judge how far they are fcrviceable to your 
fyftem, 

Dcut. XXX. 6, And the Lord thy God will* 
circumcife thy hearty and the heart of thy fced^ /* 
love the Lord tiy God with all thy heart, and 
with all fby foul, that thou may eft live. 

Jerem. xxiv. 7. And I will give them a heart 

» 

to know tnCy that I am the Lord : and they fball 
be my people, and I will be their God; and they 
^aU t fir n unto me with their whole heart. 
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'. Ezek. xxxvi* !26* v#«i IwUl put. my fpirit «r 
ymty Mnd caufe y&ti ta ividk m niy ftauae:s', 4md 
y.JbaU keif my fiMuUi and do them. 

: Id is faid 9f Lydia {KQis 3?yi. 14.) wbpft • 
beArf the Lord .opened, tbat fie attended t^ $bt 

ikkfgs that wer.€ Jpoien af Paul 

0- ' 

With refpelf to the reception of the Gofpel^ our 
iaviour ydyi (J6hh vL 37. &C.) All that ibe 
Talker ghetb me, Jhall come to me. No man eoH 
tome to me, exvept the Father, who batbfent me, 
draw him: * And again, — No man can come tmt^ 
pcy except it b^, given to him of the Father. 
^ . .... ^ . ^ 

So the fam purpofe the Apofile St. Paul fay} 
ti. Cor. iii.- 6.. ^c.^ I have planted and Apolloi 

watered; 
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ioatereiy hui (iod gave th increbp: fo thai na^^ 
(her is he, tbaf planted, dnf' thing t neitbtr 4^'. 
ihdtwahiredy Hit Gtfd that gave ibe increapL 
He dfo fats (PhUj ir6:>'^«»^ a>»^iw/-VfirV 
me tbtHgy '^tbai hgj who bath Begun a geed wprf 
ikyoUy ivUlpe^Totrn it Unto tie day ofj'ifusCfiifil 
ih li. i^.Work ciit your own JahaHon wtii 
fedf anlWmblif^^i for it if God* that worieiS 
in you hdtb tb-iibill and to do, of his own pleafureZ 
tFe fi}ti the fame fentimentin Juat, Ver / 24. ' ^Niia^ 
nnto hinff ihdi^is^abte to keep you from faUihgjtm 
W'ftepnt ybufak^^^^ cming, of {$s^ 

gbry with exceeding jay,, to (he only wife poJ^ 
and 'oiir Saivt'oujt, be glory and'tnajejiy, 'Sjc* TcJ 
thefe' *yc>u -acld^ltlie fbliowing' ' bbieiyatioris, [vi^ 
Ml praters f4r gooi difptfiiions go upon the fam 
frincipTes, dMihefe a¥e frequent in the Scriptures:^ 
Thus Salomon, at the folemn dedication, of the tern- 
pie, prays in the following manner (i Chrbn^ 
xxix. 18.) Lord God of Abraham, of Ifaac^ 
and Jacob, keep this for ever in mdgination of 
^he thoughts cf, ike hearts of thy people, andpre-- 
^are their hearts^ unto thee. Dtavid fays, (Pfl 
U. ip.) Create in me a clean heart, O Gcd, and 

^ . ■ \ . . • - : . • I 

jrenew a right Spirit within mk. The, JpoUle Paul 
pr^s to .the fame purpofe. (Rork %v. i^*) 
IStow the Cod of hope fill you with all hope and 
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jty in ielievingf tbatje may ahfindr in ho^e^ 
through she power of the ^ Holy Ghoft, Ephef. iii* 
16. Ho at he may gran^ you ^ according to the 
Yiches of his glory Jo be Jirengthened jpi^h npight 
by his ffirit in the inner man 5, that Chriji may 
dwell in your hearts by faith i that you being 
rooted and grounded in love^ &c. i Thcff. y. aj. 
jind the very God of peace fanSify you wholly. 
Heb. xii. 20. Now the God of all peace make you 
perfect in every good work to do bis will : work-* 
ing in you^ that which is well pleajing in his 
fighty through Jefus Chrifi. Such are the texts 
pf Scripture, which you have brought in fup- 
port of your fyftcm : but all^ that can be 
learned from them^ is, that God fuperintends 
all things, like a wife governour : and, as we 
are through the imbecillity of our nature inc^- 
pable of ading up to the dignity of our call- 
ing, that he is ever gracioufly ready to affift 
thofe, that call upon him, with his faving 
^race: and that if we will but exert ourfelves, 
and try to merit his afliftanc^, what we can- 
not of ourfelves perform fliall be compleated 
in us by the influence of his Holy Spirit. All 
this is promifed upon certain terms : and all 
that was promifed to the children of Ifrael 
through Mofes was conditional j^ in confc- 

quencc 
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quehce of a covenant eftkbtiftred^ and'^f \flMh 
ifaithfully perfOTming their pard But in tHefifo 
promifes, and in thefe communic^tionis of di^ 
vine favour, there is not the leaft hint of iiirf 
abfolute neceflity, nor eternal decree&T- TheW 
is 'no lav^ of 'nature ndf irrcfiftibk inflwnci^ 
mfentioned as operating frofnthe beginning of 

• • • • r » f 

time : but quite the contralry. An' tnfluFericc 
is promifedi but conditional. It is fubfcquen% 
to ^the -promife: made ; and liable to be for^ 
feited -, '■■ if -thbfe/ to whortl if is tendered, d<} 
not labour to' deferve it. • And thefe |)ef Ions] 
fo far from .being fixed in their principles, aiit! 
determined by any: fbreign/ppwcr, are leifc to 
their free option, to ^ccepr, or to refttfei ^tlic 
overtures made unto them And as God Ja 
the abundance '<Jf his merdy and gpodixefe pro- 
mifed to further all tho£t -who lopked up to 
him, and ufed their befit ^e(ideavours to pleafe 
Jiim ; fo he threatened all thofe, who w^r^-dife 
obedient and apoftates, with the lof^ of his fa- 
vour, and .the withholding of his Holy ^pifiti 
And he farther aflbred alj inch, that he would 
not only withdraw his kind influence; but if 
th^y perfifted to befoolilh, he would add: to 
:their foUy; if they were wilfully blind,' he 
would jencrcafe their darknefs, and bring^ a ju^ 

dicial 
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4AciA UiAdnefi upcm them. Were iny of a5 
#bdt]rat^> Crueh ifid rclcntlefi '. heart; ptci^i 
ag^ilft ^ coft^i^oQ J he would harden that 
heart farther^ and urgfe them On to thqmin> which 
t^ty were fecking. In fhorit it is the p^fpofQ 
of the iUinight75 ^ there is evilln the worlds 
to continually j^^Minter^ft the jiiifchief> andf^^y: 
his divine wifdpm to bring good out of eviK 
Afid if any perfon^ are fo unhappilo^vdepravcdi 
as fq render themfelves ufelefs mcmbors in the 
iirprldjt wherein they are convcrfaht i i it often 
jfeema good to the Deity to add Xf> their infa^ 
tuation, and render .them ultimately: ufeful, ; by 
la^aking them objeAs ^f divine vengeance. Far 
dm i( a leflbn continually intimated) in the fa- 
f:re4 ymxmgs^ that from him, that Jbaih mt^ 
Jb^ll be tdkeny even (bat which Jbe JbatJL . . And as 
pycry: thing was from the bcginnihg. known 
to the all'Wife Gcfid^ he. with- his iftfinite wif- 
^a^ fiiperintends the wholes and: manages: it, 
BOt by »ny necelEty,: nor by abfclutc decrees^ 
but by fufFering perfons to employ their hcuU 
ties, and by remedying that evil, whidi muft 
•fee: the re&lt of freedom* For evil muft arife 
jmong beings, which are in theih nature ftwtl 
«idimpcrfcd^. None of. which etil will fet 
laid to- their charge, if they labour: for im- 
provement. 
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.f)rt)vementi and look lip to heaven for aflift* 
ance : and above all if they confefs their, imbe-^ 
cillity : and fue for pardon through the merits 
of their Redeemer. Whatever therefore occurs 
in fcripture concerning judicial blindnefs, and 
God's appointment of thirigs in the world, rfe- 
la|:es not to any arbitrary and original decree^ 
but to the occafional interpofition of the Deity, 
Thus Jolepn fays to his brethren. (Gen. xiv. 5.) 
ifow therefore be not grieved^ nor angry with 
your/elves i that ye fold me hither-, for Gdd did 
fend me before you to preferve life. And again 
.(ver. 8.) // was not you that fent me hither but 
God. 

• • • 

(Exod. vi. 21.) The Deity fays of rharaoh, 
/ will harden his hearty that he fhaU not let the 
peoflegdi 

» 

(Jof. XI. 26,)' It is faid of the Canaanitei.' 
// was of the Lord to harden their hearts^ that they 
fhould come agdinft Ifrael to battle ^ that he might 
deftroy them utYerfy. 

(Judges ix. 23.) Jnd God fent an evil fpirit 
htwixt Jbimeledf and the men of Shechem.^ ana 



I 

iBe men of Sbicbem dwelt tteacberonjly vHtb Abir 
meiecb^ 

. (i Sam. ii. 25.) Tffey (the fons of Eli) beark-- 
ened not to tbe voice of tbeir fatbery hecaufe the 
Lord would flay tbem. 

(2 Cfiron. xviii. 20. a k) God permitted a 
lying Jpirit into tbe moutb efbh (Abab*s)propbeis 

in ordeir to^ deieive Mm. 

, . . . « . 

(Matt. xi. 15.) At tbat time Jefus anfwereiy 
Mdfaidi I fbahjk theey O Fatb&y Lord i>f heaven 
4md Jfortbi tbat tboti baft bid ib'efe tbings from the 
wife and prudent y and haft revealed tbem unto babii. 
Evenfoy Fatbevyfor fo it feemedgoodin tby fight. 

I» all thefe paiTages^ and othersj whiqh 
you quote, we may perceive that there was 
a portion of light> to which particular peo- 
ple were not entitled: that the fons of folly 
and rebellion were condemned. to be doubjy 
^infatuated: ^nd that God continually inte^^ 
pofed to preferve his chlirciii and to con- 
firm in their faith all fuch> as were devoted to 
his fervice. He made all evil fubfervient to 
;tKii pit ^^uf^^^ it fcdntimially to 

:advint#V ' 'feb Wai efleiftea by cxipofihg the* 

weakneiV 
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Weaknefi of worldly wifilom : by bringing upoa 
his enenciies illiifions ; and by enhancing their 
infatuation^ by way of example to others. You 
take notice of the death of our Saviour being 
decreed : and very truly. (A£ts ii. 23.) Hipf 
being delivered by the determined cpunfel and fore-- 
knowledge cf Gt)dy ye ha^ve taken-, and witf^ 
wicked bands have cruc^ed and fictin. Whe^i 
God by his wonderful prefcience forefaw the 
falling off of mankind, he determined tp co\ijb- 
teradb the evil by fending his Sor into thf 
world. So that every things which the Sgyiouf 
of mankind fuffered, was both foreknown^ an^ 
determined by the Deity* But this wa5 partt- 
euiar : and w(; muft not argue from this in- 
ftance ^f wifdom and goodnefs, that all m^- 
kind is vnder a blind necefiity : nor CQncludf> 
becaufe the Deity had determined to r(^me4y 
the evil of the world ; that therefore iie w§s 
the Author of all evil. In refpe6t to mankinjl 
wc know how they have been at all times ij|- 
vited to happinefs. We read continu^ily 9f 
prophets and holy men being fent to thepij g> 
ren[K>Bftn^te, to teach, and to perfuade ths(9> 
that they might change their way of life, and 
turn from iniquiiy. How can we (uppofe pef • 
:fons to be tmder an abfolute Aeceflkyi w}io are 

la liable 
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liable to be perfuaded : or from a poffibility 6^ 
change infer that they are already determined ? 
You, Sir, in one place make mention of the 
Providence of God : and you fay, that a per- 
foHy who fees in a ftrong light the doSrine of di- 
vine providence y cannot avoid fpeaking like a Ne^ 
ceffarian upon the fuhjeSl. p. 130. The provi- 
dence of the Deity appears to me not only 
plainly to be difcovered through the whole 
proccfs of the fcriptures : but to be experi- 
mentally known. So far however from leading 
me to be a Ncceffarian, it feems to be in every 
-refpe£t repugnant to that doftrine. For what 
are we to underftand by the term providence of 
God, but his wifdom continually exerted, and 
his power employed, for the confervation of 
•the world, which he has created. By his di- 
vine interpofition all things are upheld : and. 
the purpofes of man are furthered, fuf- 
•pendcd, or altered, according to his plea- 
sure. -But this interfering of the Deity is quite 
oppofite to the doftrine of abfolute decirees : 
'and to your notion of an original impulfe, and 
that nothing could have been otberwifey than it 
.has keen, isy or is to be. In ancient timc§ we 
- find, as has been before mentioned, that God 
was pleafed to fend prophets and holy men to 

pcrfuade 
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pcrfuade' his people to turn from their evil 
ways : which fliews, that they were at liberty 
to chopfe : and that there was a poffibility for 
thofe, who rejefted the truth, to have accepted 
the ofFers made. Hence it is impoffible for 
them to have been predetermined by any fo- 
reign influence, fuch as you have fuppofed. 
You are too fagacious. Sir, not to fee, that 
this quite ruins your fyftem. When therefore 
you have mentioned the providence of God in 
one page, you feem to fet it afide in the next, 
p. 131. In this you go great lengths. The in- 
terpofition of the Deity mentioned in the Old 
and New Teftament is not by you uniformly al- 
lowed. You aver boldly, that many particular 
events — /aid exprefsly to have been appointed by 
God, were not appointed by him : and even 
the perfons, who have been reprefented as' i»- 
fpired by God, were not under any divine in- 
fluence, p. 151. And you add in confirmation 
of what you have faid, that in the inftances, 
whatever they may be, to which you allude, 
there appears from the circumftances of the 
Jiiftory to have been nq proper interpofition of the 
Divine Being : no real miracle : but every thing 
took place according to the common ejlablijhed courfe 
pf nature, p. 131., As this is fomewhat ex- 

I 3 traordintry^ 
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tfiordiftafy, it is a pity that you did hot ilkii^ 
trat€ what you maintain by fonne examples. 
What yOU may mean by there being no fti^er 
ihterpofition, I know not. We have before 
us in alternative^ which admits of no medium. 
The Deity either does inrerpofeor he does not. 
Therefore if you are true to your principles ydu 
Ihoiild fpeak out, and maintain without equivo- 
cation, that God does not at all interfere in th6 
world : in KJther words, that there is no Pro- 
vidence. You proceed farther to intimate, 
that.there is no fecret influence of God's Holy 
Spirit \ though it be a gift continually fpoken 
<5f in the fcriptqres j and promifed to "the faith- 
ful as one of the.greateft bleffings. You ac- 
eordingly tell us that the good defigns dnd aSicns 
\pf fnen are in the fcnptufes frequently afcribed to 
Gad'y th&ugh there be no reafon from the circum^ 
fiOnles of' the fatls to. fupfofe^ that there wd^ 
idity fupernaturalinftumce upon thtir minds -y but 
ihat they ailed as ipelhdifpofed firfons would nti^ 
furdtfy do ht their fktatim. 'p. 13 2. Though 
^u fpe^k^tth limitation, yct^ think it is too 
plain, that ybu would fet afide ^li occafional in- 
tcrpofition of the Deity; all influence of tHe 
Holy Spirit in confequence of h^imiliatioft, re- 

^pesinmte, vid efrnfeft prater: '^nd tcfolvp 

every 
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♦veiy thing into an antecedent neceffityi wj?iidh. 
renders the intei^ering of t^e Deity afcer^ 
wards unneceflary and ioconGfleat. You af? 
cribe indeed all things to God<: but fuppofe 
them to be determined, andj if I underitand 
you right, irrevocably fixed from all eteroity. 
You are pleafcd to fay farther, that goad i^en in 
the fcriptures fre^uejfitly af cribe their gv,od marks 
to God as the prpper author af them-, the giver jof 
every good and perfeS gift: and are the fwthefi in 
the viorUfrom having the ieaji idea of their homing 
any merits or cl^tn ugp^.Gpd in confetyance of it: 
which upon the do^irifie of pbUofophical freerpiU^ 
Jthey really have* p. .133. Xpu write, ^ir, with 
-i^ much refcrve; ^ad yoyr wor^s -are fo 
guarded, that I am not al^^ys fiiiy?, .that I 
arrive at your true meaning* . Whc/i ypu 
fpeak oi philofophical friee-wiUy J prefun>e ypu 
.mean free-will atrfblute : for I know pot of any 
different forts of freerMolli npr.of any limita- 
tions or degrees. And in refpeft to what you 
urge, that men would Srom hence be .entitled 
• p merit y .and that they would have ti claim 
upon the. Deity, 1 cannot fee .any iuch confe- 
quence, that can be derived from it. The 
cafe has . always .appeared to . me to he ihis. 
W^ haye ^ood and .evil, iife a^id death, ^itLaced 

I 4 before 



before us: and we are at full liberty to mak^ 
our option. Thofe, who make a right ufc 
of their rcafon, and who have the fe^r of God 
before their eyes, will not fail to make a 
proper choice. But when this option is made, 
fuch is the imbecillity of their nature, that 
they cannot a6t up to their wifhes: they are 
continually liable to fall away ; and ruin their 
own good purpofes. On this account, they 
are told to look up to heaven, and implore the 
divine afliftance: that if they will but exert 
themfelves andihew themfelves zealous of good 
works, they fhall be furthered in all that is good : 
and what they cannot of themfelves efFcft, 
fhall be brought to perfeftion through the in- 
fluence of the Holy Spirit. This is the whole: 
and when this is done, they have the fame 
claim upon the Deity, as a beggar has upon 
a Prince, who has given him leave to afk : 
and afterwards granted him his charity. 

You are pleafed however to pg-fift in your 

opinion, that our wills and inclinations were 

from the beginning determined : and you have 

1 been at great pains to produce inflances from 

. the facred writers to countenance this doflrine, 

Sonrie of thefe are from the Apoftles and Evan- 

gclifts ; 



gelifts: which however appear to mc, as I 
have Ihewn, to have nothing to your purpofo. 
And indeed you feem in reality to acknowledge 
it : and though you fpeak with your ufual cau- 
tion and referve 5 yet you afford us too plainly 
an indication of your real opinion of thofe wri* 
ters, to whom you pretended that you had 
been fo much beholden. Your words are very 
remarkable. Not that I think the facred writers 
fvercy ftriSlly /peaking, Necejfarians \ for they 
were not Philofophers : hut their habitual devo* 
tion naturally led them to refer all things to God 
without reflecting on the rigorous meaning of their 
language; and very probably, had they been in^ 
terrogated upon the fubjeSt, they would have op-- 
feared not to he apprized of the proper extent of 
the Necejfarian fcheme 5 and would have anfwefed 
in a manner unfavourable to it. p. 133. Who 
muft not after this pity the fate of the poor 
Apoftles and Evahgelifts ? Alas, Sir, how very 
low muft they be in your eftimation ! They, 
who for ages wefe thought to have been in- 
spired, and to have been peculiarly direded 
by the Spirit of truth, are at laft fuppofed not 
to underftamd their own meaning. They were 
not, you fay, ftriftly fpeaking, Necejfarians. 
^o, in goad truth. Sir, nor were they in any 

ref!5e.<9: 
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Tifptdi of thftt ^encHi^iaadoii. They ^cfe npt^ 
y.ou ffty^ PbiUfi^b$rf. I{ is true. Sir, they 
might not u]^ei'ftan4 the dod^ine of fixed 
air : i^or had they ev^r made any diicoiveri^s in 
eie<3;rici(y. To -the .f<|uariiig of t^e circle they 
wew prohaWy utterly .i|i;a«gers, Y^t belk>^ 
me. Sir, they were great PhUofophers, A^d 
howieyer you n^iay rate ypurfelf aboye theoi, they 
iwsre &r ypur JfuperioF^ jn true knowledge. 
They were bleft above others with rational 
philerfi^yj and like^ife with a philofophyj 
ta *which jTeafon ;CDmld iaot poflibly arrive; 
aad which could only be obtained from the 
feuntain of all wifdoqi* This -they had in full 
jJknitidc : and the whok of our feligion, and 
cf our happinefs in confequence of it, depend? 
H^on the teftimony of thi?fe Apoftles, whom 
you thus vilify and dcbafe. Such were thef? 
iightS'pf the world, :thefe preachers of divine 
•truth: who, it feems, if they had been interro- 
gated by Dn Prieftly, would not; have been 
^le to have giVw him a proper ^nfwer^ 
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SECTION xm. 

As you liaye mnftioned the fbUofc'pbkii 
doftriafic of fijee-^l, ib you hsrt intrn^ 
duce the pbihfipbUul dodrine .mf Necefik)^ 
And this chapter contains an account of the. 
Calvlmflic dodlriHe of Predefti nation compared 
with the .philofophical dc^rine of iNecefllCf^ 
Of the former you give w wjfevourabie r&pxt^ 
fentation: aixl ibew the £ital confequenccB, 
which refult from this opinion. JSut after aU^ 
your principles are the &me: though yon 
form different condtifions. You are both ^b» 
folute Prcdeftinaritos; hovpoever you may diffiir 
in inference and dedm^ioQ. It is your lopir 
fuon^ that of mankind aU will be ^faved : Mr* 
Toplady afferts that unany will fee feved : the 
rigid Calvinifts, that there will tbe very few; 
^ut this is all furmi&i and arises from tfaie 

• 

pride of human reafon, which will determine, 
i^hough there may be no grounds for deter- 
inination. Thefe notions do not afie6t 'the 
«'tide of Predellinsttion, wiiidi you all mata- 
^ain alike : though you on your part^would fain 
-make a dlftindtion. The Calvinifts, you tdl 
ilSj difFer £rom you^in this : thmrj^ftfm i4ttinfy 

ixdudes 
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excludes the popular notion of, free-will^ viz. the 
liberty or power of doings what we pleafey vir^ 
tuouSy or liiciousy as belonging to every perfon in 
iveiry Jituation : which is perfeSlly t:onJiftint with 
the .doilrine of philofophical NeceJJity j and indeed 
rifults from it. p. 158. If, as you here fay, 
Uheriy he confiftcnt. with yoAir fyftem, how 
came you at any time . to give it up, and to 
make void in one place, what you maintain in 
another ? Be pleafed. Sir, to attend to your 
own . words, which I. have been obliged more 
than once to allude to. / was noty however y a 
ready convert to the doSlrine of NeceJJity. — 1 gave 
up my liberty with great reluSiance j and in a long 
correfpondencey which I once bad upon the fubjeHy 
I maintained very ftrenuoujly the doSirine of U^ 
herty — (Preface p. xxxi.) but it feems you 
finally renounced it: and all through your 
treatife have been arguing for an.abfolute Ne- 
ccflity. How this is confiftent with what you 
maintain here, I know not: or with that, 
which you elfewhcre infift upon through an 
hundred and thirty pages. You, like all 
Other Predeftinarians, hold that every thing 
. has been ordained from the beginning i and is 
enforced by an irrefiftible influence, fo that no- 
thing could have been otherwife^ than it has 

been, 
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been. Yob afterwards i})eak of the difpofition of 
man, and the tendency of his mind : upon whicH' 
you make your fuppofcd liberty to depend, (p. 
64.) But how comes it, when all things werp 
antecedently determined, that the difpofition q£ 
man Ihould have been left free ? When all our 
aftions, and all our thoughts, were under a pre- 
vious irrefiftible influence: when neither our 
good works, nor our evil, originate in ourfelves; 
when all our inclinations are biafled and even 
forced i how is it poflible for the difpofition to 
enjoy this freedom J The world, I fear. Sir, will 
hardly think you finccre in thefc your opiAions. 
For it is certain, that what you grant in one 
place, you make void in another. 

You fuppofe throughout, .that there has been 
an uninterupted chain of caufes and efFe&s : and 
that the foreknowledge of the Deity arifes from 
hence, and frbnii hence only. And, as all events 
are open to his view, that he judges from hence 
concerning things to conrvei' and has no other 
'means of judging. Ybii proceed farther upon 
thcfe premifes, and infer, that as the Deit^ 
forefees things/ which happen, they therefom 
could not be otfaerwife, than they always ard, 
and upon this you found your do£triqe of 

JNcccffity: 



Neccflity: as if, hict things happened beh^i^flfei 
Acjr would not have been ctqjtrally forcfeen by 
tbe Deitjr. -Hence it is, that like other Pre- 
deftinarians, you are led to iuppofe an una- 
ToidaWe and uncontrollable influence over all 
etrr thoughts and adfions. But as I hare re- 
peatedly laid. Foreknowledge has no more in- 
fitrence orcr v^at is to come, than retroi^eft 
has upon what is pafr; or/immediate intuitiort 
Ontbat, \rtiich is before tis. Tfet upon this 
you ^cund your Neeeffky, and think it a new 
^4ifcoTery. But it is Ae fame as the Fate of the 
•Stoics I which has been canvaflTed for ages* 
Tliey mafntaihed the lame chain of caufes and 
cffedts : from whence they deduced their doo- 
trine both of Neceflity and Fate. In this they 
%ere not uniform : but each explain^sd his no- 
tton^ according to his own fiincy, and as arg»- 
ments awle, wWch feemed to iMDcord to his 
Ammite fyfltem* The Philofophcr iferaclitus 
hdd, diat all chbgs were ordered by an inevi- 
ttfale ini|mlfe; which, he ternied aatoegyicn and 
.^qtuktfum^ Nec^fity and Fuu. Others ieparatcd 
-tittfc tttt), and difiinguifhed between tfacam: 
tmiimt^iog* t]^ cbe wtU and the »^n^ Qf 
,ini:ti^ wmr detemaiked ^ttly 1^ «»/i>icf /Mif«> Fi(tf • 
A»(vf^%^ Mec^fi^ WW a hkfid, isevttabk, and 
. . - . . overbearing 
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&¥trhtmhg potecf, tfot ^«fi zdttntttA ; 
ir|»«p|Ditpn, Fafc, eoftfiftcd of i< yW^i and tvmH^ 
Hathn oftaufts by appoihtrttcnt : «v/*irA«wiv «^rt»» 
'^irray/Aii^ ; and by thrs all burhan aflarn^ T^re 
fup{)efed to be determined, ftutardi de Hac. 
Philo€ I. i. c. xxix. p. 8^5. Cicero fpeaks 
to the famt ptrpofe. Fatttol autem Id appelte, 
(jUod Gf*ci i»/Aaf/^^v: id' eft, bitlinem feriem- 
qtre caufarom ; ctim ctitife cairfk ntexa rem ex 
fegignat. Ea di c* ortlni arttrtiitatc fiuttls 
v^tas fempifci-ha.v De Ditmsttione. ^ The 
fannfe waJi the ot)}mtirt of Cliryfippu^ the Stoit. 
I^aturti trfti lAqtiit, fctttpittt-W quiftd^ttt tt iii- 
deeiiii^bilis ferits rfeWihy tt catewi volvtn$ ^- 
filttipfa iTdfe, cf toiplkaftS -pet sfctettias tohft" 

But the jintidift Itere' iflOt \mahfltieni5 fa 
Adt ofiinibitS iqWttUih ftekd. *ritty not tiflly 
ddtibted fh)rti Whfentt Iht iMttdRty Qjokeh 6f 
JJWccedfcd i \w\ tirty i^ VaHcd labottC the ex- 
tent afad Mtirenct oF fett. It ¥htt ap^areht 
that To rtHieh tvH «s <*^cH as iliwttftlbjirfy 
aroie frtJrrt iti thSt tl«y ¥^tt-e, ntthy «f ^wA, 
at lalt dttiged to tottjJ)ror?^e rtrattttt, ihd'- to 
aIlo%, that thxnigh fbfM^ihgs. Wire YRfrAed 

5 bt 
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by a fuperidur influence ; yet that others WeFiCf 
left to the free will of man. — «rf t^ f*£v €»/x«/)9««, 
rotSi ayufAxp9»i. 1^\^^* il^^d* So that fome things 
were JubjeSi to Fate y but others not fo. You, 
Sir> are pleafed to go beyond thefe Philo- 
fophers upon their own principles: and irifift 
upon an univerfal and abfc^ute neceifity. Had 
the fages above partaken of the falutary light, 
which we now enjoy, their Fate would probably 
have amounted to no more^ than the order and 
. kiftitution of things, and the general interpofi- 
tion of Providence, by which the world is fo- 
^perintended : and by which we are occafionally 
, direfted. The Stoic Boethus acknowle^ed> 
like others, a feries of caufes, which he termed 
Fate: yet he feems to have meant litde more 
by it, than the common courfe and order of na-* 

tare* £r* ii u/JkCtfi^iyn a^r^ot ruu oyr(ay upCfAivny xa6* 

iy xoo-fAOf Jii^«yfT«i« Fate is a feries of caufesy 
, connected as it were by a chain ; in other words, 

that reafon and influence, by which the world is 

carried on. Diog. Laert. Zeno. p. 45 9, This 
, is the purport of the words, when explained. 
. Chryfippus fcems to have been qf the fame 

opinion : for he was againft Neceffity, though 

he argued for Fate. He maintained — Efr/A«p- 

"*' . . .' • 

: Myii¥ iivft* f vo'iKuit, o'vyTo^iif rm oAttv : that Fate was 

^' . *..'»«•»••• ...■ - _ . , 

nothing 
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fdibivg hut the natural conneSion of things in tbf 
univerfe. A. Gellius fupra. Stobaeus, fpeak- 
jng of the Stoical tenets^ feems to define it ex* 
prefsly to be the fuperintcndence of God^ 

taJfUfhei reafon and order ^ by which through Pro- 
yidence the things of the world are governed^ 
Stobasi Phyfic, 

You arc therefore in fome degree miftaken, 
when you affirm, that what the ancients have 
faid ^n the fubjeSl is altogether foreign to the pur- 
fofe : their Fate being quite a different thing from 
tb^ NeceJJity of the moderns. For though they had 
m idea of the certainty of the final events offom^ 
things J they had no idea of the neceffary conneSiion 
of all the preceding means to bring about the de^ 
figned end; and leajl of ally had they any juft 
ideoy of the mechanifm of the mindy depending 
upon the certain influence of motives to determine 
the Willi by means of which the whole feries of 
ev^tSy from the beginning of the world to th$ 
confummation of all things, makes one conneSied 
sJmn of caufes and effe£ls^ &c, &c. Preface. 
p. XXV, It is ^een from the quotations abov^ 
that their Fate was deduced from the fame 

V 

pfiiiciples, on which you found your doftrine 

K of 
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of Necejftty. Both depend npon a long chalii 
of caufes exprefsly fo mentioned : * fo that your 

• • • 

lyftem is far from having in it any thing hew. 
Only thus much is to be obferved, that the 

r 

more moderate of the Philofophers of old^ and 
among the reft Chryfippus, did not carry their 
opinions to the fame length, as you have done. 
For however you may extenuate in fome places, 
what you have faidi yet you infift upon abfo- 
lute necejfity. p. i8: and that »<? event could 
have been otherwife^ than it has been^ iSy or is to 

* 

be. p. 8. Some of the. wifeft among the an- 
cients thought the arguments, drawn frdmra 
fuppofed chain of events, to be equivocal and 
dangerous, as they deprived > people of free 
will, and led many to defperation. Among 
thefe was Cicero, ^i introducunt caufarum 
feriem fempternam^ ii mentem hominun?, necej/itate 
devinciunt. Cicero de Fato. p. 1183. He far- 
ther mentions that Chryfippus had fo embar- 
xafled himfelf by his fyftem of caufes and ef- 
fefts, that he could not well clear himfelf of 
the dangerous confequences, which followed; 
and which he difavowed. Chryfippus autem cum 
et necejfitatem improbarety et nihil vellet fine pr^e^ 
pofitis caufis evenircy caufarum genera diftinguit, 
Ut et necejfitatem effugiat, et retineat Fatum, IbidL 

This 



This very learned and acute Philofopher nmakes 
the following conclufionj wherein he deter- 
nmines the controverfy between Chryfippus, and 
thofe, who oppofed hinnt. Omninoquey cum hac 
Jit diJiinSiOj, ut in quibufdam rebus vere did 
ppjjity cum ha caufa antegrejja fint^ non ejfe in 
noftrd poteftatey quin. ilia eveniant, quorum caufa 
fuerint : quibufdam autem in rebus ^ caujis ante^ 
grefftSy in noftrd tamen eJfe poteftatey ut aliud aliter 
eveniat: banc diftinSionem utrique approbant. Ibid. 
p. 1284. From hence, I think, we may have 
the opinion of Cicero, who allows, that there 
are fome caufes, which in the courfc of things 
muft inevitably take place. But there are 
other caufes, whofe influence and tendency 
may be oppofed and furmounted, fo that con- 
trary to your notion, a thing, which at any 
time happened, might have happened otherwife^ 
if we had chofen it. By thefe means the will 
is left free ; and the mind quite at liberty in 
refpeft to NecefTity and Fate. 

From the above you will fee, Sir, that your 
opinion is by no means new : but has been 
long ago canvaffed, and confuted. You fay, 
that in the profecution of your fyftem, you 
have been led chiefly by Collins, Hume, and 

K z Hobbes. 
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Hobbes. What chain of caufes was it, v^iut' 
fatal neceflity, that linked you with this ingte-- 
rious triumvirate ? For however high you> and 
fonnie others, may rate thefe writers : yet, who- 
ever abufes his talents, and writes with an ill 
defign, is in my eye inglorious. And I am 
forry to fay, that there was no neccflity in the 
cafe, nor any abfolute decree, which forced 
you into this affociation- It was quite a volun- 
tary aft : and we may too plainly perceive, thatr 
a conforiTiity of opinion, and an appr(>bation' 
of their doftrines, led you to a union with thelt 
perfbns. This has been a great misfortune : 
for the world would have been glad to have 
found Dr- Prieftly in better company. 

» 

There is a paffage. Sir, as fa=r back, as yoilr 
dedication, which I Ihould be unwilling to* 
pafs by unnoticed. It is where you are fpeak-^ 

ing of your principles, and have the following 
words. In thefe principles alone do we find ct 
perfeii coincidence between true religion and phi- 
lofophy ; and by the help of the latter ^ we are able 
to demonftrate the excellence of Ithe tnorttl precepts 
of the former, y. xv. This is paying a poor 
conipliment to the facred writings, and to the- 
precepts contained in them, to think, riicy 
2 ftand 
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ftand, xtt neid of any fuch feeble fupjpdrt. Be* 
jfktes It IS 'inverting the order of things : for 
the philofophy of the world fhould be tried by 
the Scriptures : and not the Scriptures by thr 
opinion^ of mea: unlds you give up a matc*^ 
rial article; and will not allow the Scriptures 
to be the word of God. Ill has it alwaysi 
fared with religion, when the morality and 
doftrines of the facred writings have been nnK>- 
delled and interpreted according to the f^ioa 
of the world, and the opinions of conceited 
men, falfly called philofophy. I am fenfibkji 
that genuine philofophy cannot be repugnant} 
to the Scriptures : but where is it to be found ? 
Oftentimes what is. ftiled philofophy to*:day> i% 
abfurdity to-morfow : yet we would fain warp 
the Scriptures, and level them to our own ca- 
pacity : and call this demonftration. Thi? aiode 
of illuftration began yery early; and was car- 
ried on by Juftin and Clemens, and fo on bjr 
other of the Fathers to the. time of Origen, \% 
has at intervals been revived, and brought down, 
to the prefent times. But though there have 
been advantage^ of much confequence accruing 
from the ftore of learning introduced by thefc 
means, yet religion itfelf has often been, hurt 
by it. Many have engaged themfehcs m iChi» 
.. i purfuit 
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purfuit with a good intent : but we havereafbri: 
Co fear, that others have made ufe of thefc f6-^ 
reign helps with an evil defignj that they 
might corrupt by a feeming improvement ; and 
rain by affefting to eftablifh. This, Sir, I 
truft, IS not the cafe with you ; though I ad- 
mire, that you did not fee the fatal confe- 
qucnces of your fyftem. You take notice of 
feveral perfons of note, who have written more 
or lefs on the fame fubjeft ; yet they have none 
of them in your opinion been precifely in the 
right. Mr. Locke is greatly miftaken : Pref. 
p. xxix. Mr. Edwards is not always to the 
purpofe : p. 1 22. Mr. Hobbes fails in his folu- 
tion of the difficulty : p. 118. And laftly Mr. 
Hume, p. 118. intirely abandons the doSlrine of 
Neceffity to the moft immoral and Jhocking confe- 
quences. I Ihould have thought, that the lapfes 
of thefe perfons might fortunately have led 
you to have fufpefted your own ftrength ; and 
rendered you lefs fanguine and determinate. 
As to the confequences from Mr. Hume's 
ftating of the cafe, which appear fo immoral 
and Ihocking; the very fame arife from your 
own principles, however you may try to evade 
them. You may fhift your ground, and 
endeavour to Ihake them off; but they 

' ftick 
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ftick like the Ihirt of Hercules : and attend 
you, wherever you go. You mention the dif- 
pofition of man, as an expedient to qualify 
nrtiatters : and fpeak of the ultimate and in- 
tention, when a train of evils are introduced. 
But this will not prove a fatisfadory anfwer to 
the Sceptic and Atheift. They will hardly 
think, that by this fubterfuge you get rid of 
thcf difficulty, when the old demand is made— 
TloSku TO xaxoy. You will not perluade them, 
nor indeed any reafonable perfon, that good 
and evil depend upon intention 5 and that any 
purpofe of the agent can m^e them change 
their nature. You will have many objeftions 
ftill made: and many perplexing queftions 
afked. Of fome I have already taken notice : 
particularly of thofe introduced by Mr. Hume ; 
as you quote him. To thefe you have given 
no fatisfadtory anfwer i nor can you upon your 
principles : though the difficulty may be, and 
I truft, has been fatisfaftorily folved. The 
fame fhocking confequences, which he draws 
from the dodtrine of Neceffity, muft neceflarily 
follow from your fyftem : which indeed is the 
very fame, which he has embraced, and which 
he boldly defends. It is in vain to talk of the 
difpofuion of man^ and the intention, when 

evil 



*reight AcfioixJing. to. yotir fyii(^-,^Y\i\M 
fyppofei to be ncccffary a«d .unaroidabfei r; J^ 
it hot then moreiratioiial to re&c what b. c^ed 
Dnoral cYii: to tke ablife of liberty i(t fbws 
Chan tathe sdl-wife and alUpowerfiil D&^tfyixht 
ftahfir Of »ll purity and gooddefe ?. Thj^Jtlwrc 
"Jft aj fulHng off we both allow :':bpe we d\if(;r.^|t 
the caufe, . By nhe it 13 impjtfed ,to manj an4 
;<> thp labufe of hia IJowers t By yowt^.tojjutf 
God> who is ^Lperfe&toiij who fpcaks of if 
as an abomination ; and denounces hisyen*- 
geapce ^ainil id . , . 
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